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Acts of the Apostles 

Jer 

Book of Jeremiah 

John 

Gospel of John 

Luke 

Gospel of Luke 

Mark 

Gospel of Mark 

Matthew 

Gospel of Matthew 

Philip 

Gospel of Philip 

Thomas 

Gospel of Thomas* 


* [Included in James M. Robinson, ed., The Nag Hammadi Library in English , Translated 
and Introduced by Members of the Coptic Gnostic Library Project of the Institute for Antiquity 
and Christianity, 4th rev. ed. (Leiden: E. J. Brill, 1996) — Ed.\ 




The discovery in 1945 of manuscripts that have come to be known as the 
Gnostic gospels was one of the most momentous archaeological finds of 
our time. Accidentally unearthed by an Egyptian peasant near the desert 
village of Nag Hammadi and dating from the very beginnings of the 
Christian era, these texts have exerted a profound influence on our think¬ 
ing about the origins and nature of Christianity, an influence that contin¬ 
ues to grow with every passing year. 

Like many of these “Gnostic” documents, the text of the Gospel of 
Philip consists mainly of sayings and doctrines attributed to Jesus—here 
called Yeshua*—which point to an astonishing body of knowledge about 
man and the cosmic world and about the practices leading to inner free¬ 
dom and the power to love. As is common in all the great spiritual tradi¬ 
tions of the world, this knowledge is expressed mainly in allegory, myth, 
and symbol, rather than in the intellectual language we have become 
accustomed to in science and philosophy. 

How are we modern men and women to understand these ancient 
sayings and symbols? What are they telling us about the illusions that suf¬ 
focate our minds and freeze our hearts—and about the way of life that can 
actually awaken us to what we are meant to be? Do these texts ask us to 
deny essential doctrines of Christianity that throughout the ages have 
brought hope to millions? Many observers view them in that way. For 


* U jesus” in Aramaic, and in Hebrew, Yehosbua. 
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others, the effect of these documents has been to provoke a hardened 
skepticism that dismisses them with such labels as “superstition,” or 
“heresy.” Yet another widespread reaction has been to treat this material 
as justification for either uncritical speculation about the life and mind of 
Jesus or blanket condemnation of those who sought to stabilize the insti¬ 
tution of the Church in the turbulent centuries immediately following the 
death of Jesus. 

The work of Jean-Yves Leloup presents a wholly different approach to 
these writings, one that is formed by a rare combination of spiritual ques¬ 
tioning and masterful erudition. As has already been shown in his transla¬ 
tion and study The Gospel of Mary Magdalene, these “Gnostic” codices must 
be offered to us in a way that helps us to hear them—to hear what they 
actually may be saying in response to our eras newly awakened need. It is 
as though after two thousand years of Abrahamic religion—Judaism, 
Christianity, Islam—the unending barbaric violence and moral desolation 
of humankind has finally brought the whole of our global world to a life- 
or-death hunger for a new kind of knowing and moral direction. 

Can the ideas and practical indications contained in the Gospel of 
Philip and the other Nag Hammadi texts be approached as something 
more than fascinating curiosities far from the so-called mainstream of our 
culture’s canons of knowledge and faith? Is the world itself, or enough 
people in the world who can make a difference, ready to hear with new 
ears the forgotten wisdom of humankind offered in a language free of the 
opinions and emotional associations that have decayed into illusory cer¬ 
tainties and eviscerated moral sensibilities? 

Perhaps such texts as the Gospel of Philip contain, necessarily in 
the form of symbolic language, a treasury of answers that we as individ¬ 
uals might have all but given up hope of finding. In a time when the role 
of religion in human life has become one of our world’s most agonizing 
concerns, texts such as the Gnostic gospels invite us to risk stepping 
back in a new way from many of our most cherished opinions not only 
about the teaching and acts of Jesus, but about who and what we are as 
human beings. As this book indicates, it is in this specific new effort of 
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separating from our own thoughts and feelings that an entirely unex¬ 
pected source of hope may be glimpsed, both for ourselves and for our 
world. 

To begin to understand this text, we need to have a question, and to 
question ourselves. That said, the issue then becomes not only what are 
our questions, but bow do we ask them? What does it really mean to have 
a serious question of the heart and to ask it from the whole of ourselves, 
or at least from the part of ourselves that is able to hear an answer? For 
one of the most remarkable aspects of spiritual knowledge (in the ancient 
meaning of the term gnosis) is that its answers can be fully received only 
in response to a real question, a real need. And it is no doubt true—and 
also often forgotten—that the inner meaning of all scripture, whether 
canonical or not, can be received only in the state of spiritual need. If 
approached without this need or genuine state of questioning, texts such 
as the Gospel of Philip are likely to be either regarded at arms length as 
mere scholarly and archaeological riddles or curiosities, or greedily appro¬ 
priated as fuel for fantasy. The first step then toward a new kind of ques¬ 
tioning, a new kind of knowing, is a step back into ourselves, apart from 
all that we think we know about ourselves. If there is such a thing as 
transformational knowing (and this is the true meaning of the term gno¬ 
sis) y its first stage is the inner act of not knowing 

In his beautiful and courageous introduction to the Gospel of Philip, 
Jean-Yves Leloup concludes by saying, W I have articulated some of the 
questions raised by this gospel. I have never pretended to have the 
answers to these questions . . .” Yet he goes on to add that “this must not 
lead me to deny the nearness of a source that is capable of satisfying the 
thirst for these answers.” 

He does not dare to name that “source.” But as we turn the pages of the 
text itself, we may begin to sense numerous indications of its nature in the 
bittersweet state of self-questioning that this gospel can evoke. Under Jean- 
Yves Leloup s hand, we are guided to both the known and the unknown in 
ourselves and in our understanding of the Christian teaching. 
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Concerning our relationship to the teachings of Christianity, Leloup 
invite s us to regard this hitherto “hidden’' and “secret” text as pointing to 
the hidden or subconscious teachings of Christianity, in the sense that what 
is ontologically subconscious in human life is what secretly influences and 
directs that which we call our consciousness. This is to be contrasted with 
the well-known or, in this limited sense of the word, conscious canonical 
Gospels under the light of which, in Leloups words, the Church origi¬ 
nally “staked a claim, so to speak, on the entire territory of Christianity, 
fencing in a land that was originally open and free.” 

We might also think of the subconscious and the conscious as essence 
and manifestation —what we are in the depths of our hidden being and 
how we act and manifest in the conditioned and relative realm of time 
and the world we live in. It might also be suggested that in our own indi¬ 
vidual lives, as well as in the life of a great tradition that compassionately 
struggles to penetrate the worldly life of humankind, essence and mani¬ 
festation often drift apart from each other, to the point that outer expres¬ 
sion or manifestation loses or “forgets” its source and essence—and 
thereby, knowingly or unknowingly, even contradicts or denies the 
authority of its source. In that case, to confront essence and manifestation 
together, especially in their accrued mutual contradiction, is nothing less 
than a great shock of awakening—and it is there where we may experi¬ 
ence the state of self-questioning that is both joyous and bittersweet. 

In this sense, speaking in terms of gnosis or sacred knowing, a genuine 
question that corresponds to a state of spiritual need involves the experi¬ 
ence in ourselves of our own essential being together with our actual man¬ 
ifestation. It means being present to both the divine essence within and 
how we manifest or act in ways that generally serve only the illusions and 
attachments of the ego. There can be great suffering in this awareness of 
how we forget or betray the truth of what we are. But this awareness itself, 
when it is deep enough, opens the way to a reconciliation of these two 
opposing currents in ourselves, and this awareness can lead us toward “the 
peace that passes understanding.” Here knowledge and love fuse. 

Jean-Yves Leloups inspired approach to the Gospel of Philip is artic- 
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ulated in the opening pages of his introduction: “It is not my intention,” 
he writes, “to set the canonical and the apocryphal gospels against each 
other, nor privilege one over the others. My aim is to read them together: 
to hold the manifest together with the hidden, the allowed with the for¬ 
bidden, the conscious with the unconscious.” The reconciling force of 
such an honest approach to this text, which open-heartedly examines 
subversive ideas with patience, humility, and respect, allows us to hear the 
way Yeshua speaks of the meaning of sacramental bread and wine; of the 
true and “ illusory ” human body; of the meaning of death and resurrection 
as stages on the path of inner work; of the purity of the Virgin as the 
immaculate and fertile silence (parthenos) or void within the human soul; 
or—in what is bound to attract much attention—in the way Jesus is 
allowed to speak about marriage and sexuality. There is a teaching here 
that is very deep and very high, and woe to us if we too hastily attach our¬ 
selves to one or another surface meaning of what is expressed in these 
pages. The text speaks of the sexual act in marriage as “the holy of holies,” 
and Jean-Yves Leloup offers wise and heartfelt reflections about the pos¬ 
sible sexuality of Jesus himself in his fully realized humanness. At the 
same time we find such passages as the following: 

Even the worldly embrace is a mystery; 

Far more so , the embrace that incarnates the hidden union. 

It is not only a reality of the flesh , 

For there is silence in this embrace. 

It does not arise from impulse or desire /epithumia7; 

It is an act of will. 

It is not of darkness , it is of light. (Page 84, Plate 130) 

At this point we may recall the oft-repeated warning of Jesus in both 
the canonical and apocryphal gospels: “Let those who have ears to hear, 
hear.” For at the very least, what seems to be spoken of here is the mean- 
ing of sexuality in its highly evolved, fully human form. Who among us 

n—I .m m i n - ■ .1 ■ ' 1 1 ■< ll — i >U^iii W ,| 

is yet able to claim enduring access to such a quality of the fully human? 
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Even on the purely theoretical or theological plane, Leloups 
approach to this apocryphal material can produce entirely new currents of 
energy and understanding in our approach to the teachings and person 
of Jesus. The relevance of these texts is meant to go beyond their impact 
on our understanding of Christianity as a religion existing outside of our¬ 
selves. But what exactly is their relevance to our own personal lives now 
and here—to ourselves as we are and try to be? 

Christian or not, we are all children of our era and we have heard that 
Truth is for all who seek it—whether in Christian terms, in the language 
of any of the other great spiritual traditions, or in the language of a new, 
authentic revelation of spiritual knowledge; whether through the sacred¬ 
ness of nature as science reveals it to us, or simply through people, indi¬ 
vidual men and women whose presence radiates the light of hope in the 
darkening night of our world. 

Nearly every page of this translation can evoke intense self-question¬ 
ing, offering directions of personal search for Truth that are as profound 
as they are startlingly new and challenging. The words of Jesus stand to 
meet us there: “Seek and ye shall find.” Perhaps, then, the one real ques¬ 
tion we all can share and ponder is not whether to seek, but how to seek, 
how to discover and accept our own real need. I can think of no better 
platform from which to approach this powerful text and its fertile 
commentary. 

Jacob Needleman, 
Department of Philosophy, 
San Francisco State University, and author of 
Lost Christianity' and The American Soul 




Introduction 


The Invention of the Gospels 

When the cross upon which Christ was supposedly crucified was discov¬ 
ered by Empress Helena in Jerusalem, the phrase invention of the cross was 
used. In Latin in venire means “to be brought to light,” “to emerge.” The 
original meaning of invention is a coming to light of what is already 
there—it is both a discovery and a return. 

In this sense, we might speak today of an invention of the Gospels , 
meaning those that were already there but lay in oblivion for many cen¬ 
turies, buried in the sands near Nag Hammadi in Upper Egypt. Might 
this rediscovery of forgotten Gospels, beginning in 1945, also be an 
“invention of Christianity”? Might it be an occasion for a return to the 
sources of a tradition that is thought to have been aware of its own roots, 
but which in reality has been largely ignorant of them? 

Some would detect here a “return of the repressed”: These sacred texts 
and inspired writings express and reveal the collective unconscious of a 
people or group. Thus these rejected Gospels reappearing in our time 
would be manifestations of a return of Christianity s repressed material. 

They are often called apocryphal meaning “hidden” or “secret.” The 
original Greek word, as evidenced in the prefix apo means “under”— 
“underneath” the scriptures. 

Similarly, that which we call unconscious or subconscious refers to what 
is underneath consciousness—and may secretly influence or direct this so- 
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called consciousness. In this sense we might also speak of these as “uncon¬ 
scious Gospels”—for their language is in fact closer to that of dreams than 
of history and reason, which we have come to associate with the so-called 
canonical Gospels. The latter were put to effective use in building Church 
institutions that staked a claim, so to speak, on the entire territory of 
Christianity, fencing in a land that was originally open and free. 

It is not my intention to set the canonical and the apocryphal Gospels 
against each other, nor to privilege one over the others. My aim is to read 
them together: to hold the manifest together with the hidden, the allowed 
with the forbidden, the conscious with the unconscious. 

It is interesting that the Church of Romes current official list of 
approved biblical scriptures was established only in the sixteenth century 
at the Council of Trent. It was not until the eighteenth century that 
Ludovico Muratori discovered a Latin document in Milan containing a 
list of books that had been considered acceptable to the Church of Rome 
much earlier, around 180 C.E. Now known as the Muratori Canon, it rep¬ 
resents a consensus of that period as to which books were considered 
canonical (from the Greek kanon y a word originally meaning “reed” and 
then “ruler,” or “rule”). 

Thus the canonical Gospels are those that conform to the rule, and 
the apocryphal Gospels are those judged not to conform to it. The func¬ 
tion of this rule is obviously to establish or maintain the power of those 
who made it. This was not a process that happened overnight. A signifi¬ 
cant feature of the Muratori Canon is that it allowed usage of the 
Apocalypse of Peter, which was later excluded from the Roman canon. 
Other Gospels, such as the Gospel of Peter, were considered canonical by 
some Syrian churches until sometime in the third century. 

There are those who are disturbed by this indeterminacy in the ori¬ 
gins of Christianity. Yet the coming to light of these ancient apocryphal 
writings, on the contrary, should remind us of the richness and freedom 
of those origins. If becoming a truly adult human being means taking 
responsibility for the unconsciousness, which presides over most of our 
conscious actions, then perhaps now is the time for Christianity to 
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become truly adult. It now has the opportunity to welcome these Gospels, 
thereby welcoming into consciousness that which has been repressed by 
our culture. Our culture now has a chance to integrate, alongside its his¬ 
torical, rational, more or less “masculine” values, those other dimensions 
that are more mystical, imaginary, imaginal 1 ... in a word, feminine, always 
virginal, always fertile. The figure of Miriam of Magdala, so often mis¬ 
understood and misused, now begins to reveal the full scope of her arche¬ 
typal dimension. 

These Gospels were discovered by Egyptian fellahin less than forty 
miles north of Luxor, on the south bank of the Nile, in the area of Nag 
Hammadi at the foot of the Jabal-at-Tarif, in the vicinity of the ancient 
monastic community of Khenoboskion. It was there that some of the 
earliest monastic communities of St. Pachomiuss order were founded. 
This collection of manuscripts must have been buried sometime during 
the fourth century C.E. Thus it was apparently a group of orthodox 
monks who saved these texts, suspected of being heretical, from 
destruction. 

We must bear in mind the context of theological, and especially 
Christological, crises that tormented the Christianity of this era. These 
monks may have buried these priceless texts in order to protect them from 
the inquisition by the Monophysite hierarchy, which claimed that Christ 
has only one nature: the divine. His humanity, the hierarchy said, was only 
a passive instrument used by the divinity. In contrast to this, orthodoxy 
maintained that Jesus Christ was both truly God and truly human— 
meaning he was a fully human being, with a sexual body, a soul, and a 
spirit (soma,psyche, nous). His intimacy with Miriam of Magdala was evi¬ 
dence of this fullness. 2 


1. [ The word imaginal, coined by the philosopher Henry Corbin, refers to an act of creative 
imagination that transcends the subjectivity of ordinary imagination. See The Gospel of Mary 
Magdalene byJcan-Yves Leloup (Rochester, Vt.: Inner Traditions, 2001); and The Voyage and 
the Messenger by Henry Corbin (Berkeley, Calif.: North Atlantic Books, 1998). — Trans.] 

2. Cf. Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions, 
2002); and L’Evangile de Thomas (Paris: Albin Michel, 1986). 
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May it have been that these texts were threatened not only by ele¬ 
ments of the orthodoxy, as has often been claimed, but also by the 
Monophysites, who were shocked by certain details evoking the incarnation 
of the Word with a realism that was too explicit for them? This human 
body that spoke and taught was also a body that loved—and not merely 
with a chaste platonic love, but with all the sensual and psychic presence 
of a biblical love. 


The Gospel of Philip 

Most of the books of the Nag Hammadi codices are Coptic translations 
of Greek originals. The Gospel of Philip is a part of Codex II, the most 
voluminous manuscript in the library of Khenoboskion. The papyrus 
measures roughly 11 inches long and between 5.5 and 6 inches wide; and 
the text is 8.5 inches by 5 inches. Each of its 150 pages contains from 33 
to 37 lines, whereas the other manuscripts have no more than 26 lines per 
page. In addition to the Gospel of Philip, Codex II contains the Gospel 
of Thomas, a version of the Apocryphon of John, the Hypostasis of the 
Archons, an anonymous writing known as “The Untitled Text” (and 
sometimes as “The Origin of the World”), the Exegesis on the Soul, and 
the Book of Thomas the Contender. 

The Gospel of Philip was inserted between the Gospel of Thomas 
and the Hypostasis of the Archons. A photographic edition of Codex II 
was published by Pahor Labib, 3 with the Gospel of Philip appearing on 
plates 99-134. A first translation was made by H. M. Schenke, 4 who 
divided the Gospel into twenty-seven paragraphs. Although this division 
has been debated (E. Segelberg, R. M. Grant, J. E. Menard), I have 
found it useful for this edition. It presents the Gospel of Philip as a kind 
of garland of words no less enigmatic than those of the Gospel of 


3. Cf. volume 1 (1956) of the Coptic Gnostic Papyri in the Coptic Museum at Old Cairo. 

4. H. M. Schenke, Koptish-Gnostische Schriften aus den Papyrus Codies von Nag Hammadi 
(Hamburg Bergstadt, Theologische Forschung 20, 1960), 33-65; 81-82. 
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Thomas, and more elaborate, because they are certainly of a later date 
than the text of Thomas. Several other translations of this Gospel have 
appeared in German and in English (R. M. Wilson, R.-C. J. de Catanzaro, 
W. C. Till, Wesley Isenberg). To my knowledge, the only previous 
French translation is that of my colleague Jacques Menard, of the Uni¬ 
versity of Strasbourg. 5 

Opinions are divided as to the dating of this Gospel. Giversen and 
Leipoldt date it to as late as the fourth century. This is unlikely, for it 
would mean that it disappeared only a few years after it was written. 
Furthermore, fragments of this text are quoted in previous writings 
before the third century. I follow Puechs more authoritative dating of 
approximately 250 C.E. If it is true, as most scholars believe, that this 
Coptic version is a translation of an earlier Greek text, then it would 
push back the dating of the original to around 150 C.E. This Gospel 
poses the same problem as that of Thomas: Being a compilation of pas¬ 
sages, we have no means of assigning all of these logia to a single date. 
We must deal with the fact that the evangelic flavor of certain passages 

I* 

contrasts with others (no doubt of later date) that have a more gnostic 
character. This is not to assign a lesser value to these later passages, for 
age alone does not confer an automatic certificate of authenticity or 
orthodoxy. Like all texts considered to be “inspired,” the Gospel of Philip 
is witness to the diverse influences in which the cultures and beliefs of an 
era mingle. Such diversity always informs the supposedly perennial 
sources of inspiration. 

In this presentation I have followed Professor Jacques Menards arrange¬ 
ment of Codex II (indicated by the page number at the top of each page 
of Coptic text), plus that of Dr. Pahor Labibs photographic edition (indi¬ 
cated by the plate number at the top of each page of Coptic text). 


5. Jacques Menard, L'Evangile de Philippe (Paris: Edition Cariscrip, 1988). Although our 
translation and our interpretation are quite divergent from his, our debt to Menard’s over¬ 
all work remains considerable. 
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The arrangement of the passages in this translation follows that of H. 
M. Schenke. I have also found it useful to employ a special numbering of 
the passages from 1 to 127 to facilitate references to logia. 

It would be hard to overemphasize the difficulties involved in the 
translation from the Coptic of these often sibylline texts. Professor 
Menard drove himself to the point of risking his physical and mental 
health while working on them. I often diverge from him in both transla¬ 
tion and interpretation of certain passages, for my concern has always 
been to find a meaning in these logia, even if it sometimes requires a 
departure from philological literalism. An archaeologist is required only 
to make an inventory of the broken fragments of the vase; but the 
hermeneutist must at least imagine, if not establish, how the vase was 
used. 

There have been a number of more or less serious presentations of 
these puzzling texts. But when we have been used to laboring within the 
confines of archaeological and philological reductionism, who would be 
so bold as to attempt to elucidate their meaning to discover how they 
might be a source of inspiration for contemporary readers, just as they 
were for readers of the early centuries of Christianity? The problem with 
all texts bearing the name Gospel is that we no longer listen to them as 
Gospels—that is, as good news, as liberating teachings for human beings 
of all times. Instead we read them as historical documents, curious dead 
words of the past that are of interest primarily to scholars. Above all, we 
must seek to find an alive and enlivening meaning in them, as in all 
inspired scriptures. 

With more honesty than modesty, I must admit that the translation 
presented here falls into the category of an essay rather than a definitive 
version. I hope that skilled and patient researchers will find it useful in 
future efforts with this text. 

I have learned that to translate is always to interpret. This is where the 
“passion” of a text lies. The text is subject to our interpretation, and is itself 
a kind of decoding that always involves the subjectivity of a Logos that has 
been heard, or perhaps only thought. We still do not know what Yeshua 
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really said. We know only what a number of hearers and witnesses have 
heard. Scripture consists of what has been heard, not what has been said. 


Philip 

Like the Jews in their diaspora, the Christian Jews (or Judeo-Christians) 
made great efforts to conserve their threatened traditions by putting them 
into writing. These texts often claimed to have the stamp of authority of 
one or another of the primary evangelists from Israel and its diaspora: 
Peter, James, John, Philip, and so forth. 

In the ancient world, the concept of literary property was radically 
different from what it is now. An author who wrote under the name of an 
apostle was considered to be performing an act of homage, not an act of 
forgery. Pseudepigrapha, the technical term now used to describe this 
process, was commonly practiced. The Gospel of Philip is pseudepi- 
graphic in this sense, like most of the other Gospels. 

Why was the patronage of Philip evoked for this collection of rather 
long and mysterious writings? In Greek, the name Philip means “lover of 
horses.” In ancient times, the horse was often a symbol of noble lineage, 
as well as of freedom. 

In the canonical Gospels the name Philip is cited on several occasions: 

The next day [after the baptism of Yeshua in the Jordan], John the 
Baptist was still there with two of his disciples. Seeing Yeshua pass, he 
said: “This is the Lamb of God.” Andrew and John heard him and went 
to Yeshua. Seeing that they were following him, Yeshua turned around, 
saying: “What do you seek?” They answered: “Master, where are you 
staying?” He said to them, “Come and see.”They went to see, and stayed 
with him. 

The next day Yeshua wished to return to Galilee. He met Philip 
and told him: “Follow me.” Philip was from Bethsaida, the city of 
Andrew and Peter. 

Meeting Nathaniel, Philip said to him, “We have found the one 
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written about by Moses in the Law, and by the prophets; he is Yeshua, 
the son of Joseph of Nazareth." Nathaniel answered him: “What good 
can come out of Nazareth?” Philip told him: “Come and see .” 6 


Philip, a disciple of John the Baptist, was thus the third to be called 
by Yeshua, and quickly became a disciple. He used the same words that 
Yeshua had used in speaking to Andrew and John: come, leave, and see — 
look, contemplate, discover. 

Philip subsequendy takes his place on the list of twelve aposdes called by 
Yeshua. According to Matthew 10:3 and Luke 6:14, he is named as the fifth, 
just after John. Mark 3:18 lists him after Andrew. In the Acts of the Aposdes, 
after the departure of Judas Iscariot, Philip is named as the fifth among the 
eleven, just before Thomas. Yeshua seems to have “tested” his faith before 
accepting him, just prior to the multiplication of the loaves and fishes: 


Lifting up his eyes, Yeshua saw a large crowd approaching him, and said 
to Philip: “Where will we buy enough bread to feed all these people?” 
He said this to test him, for he knew well what he was going to do. 
Philip [speaking as a knowledgeable man] replied: “Two hundred dinarii 
would not buy enough bread for each person to have a litde of it .” 7 


Shortly before the Passion, as John later recounts, Yeshua had already 
gone to Jerusalem, and was visibly close to Philip: 


Among those who came up to worship during the feast were several Greeks. 
They came to Philip [his Greek name would have facilitated this], who was 
from Bethsaida in Galilee, and asked him: “Sir, we wish to see Yeshua.” 
Philip went to tell Andrew, and they both went to tell Yeshua. Yeshua said 
to them: “The hour has come for the Son of Man to be glorified .” 8 


6. John 1:35-39; 43-46. 

7. Ibid., 6:5-7. 

8. Ibid.. 12:20-23. 
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Later, during the conversation between Yeshua and his friends at the 
Passover meal, Philip is again prominent: 

“If you knew me, you would also know my Father. But henceforth, you 
will know him, and you have seen him!” Philip said to him: “Lord, show 
us the Father, that will suffice us.” And Yeshua answered him: “I have 
been with you this long, Philip, and you still do not know me? Whoever 
sees me, sees the Father. How can you say, ‘Show us the Father? Do you 
not know that I am in the Father and that the Father is in me? . . . 
Believe me: I am in the Father, and the Father is in me .” 9 

Philip has been called to contemplate, like Thomas, “the One who is 
before his eyes.” He is called to discover his Teacher and, through him, 
every human being, as a Temple of the Spirit, the abode of the Father. 
The river cannot exist without its Source. It is by plunging into the river 
that one can know the Source, which is God. Although “none has ever 
seen Him,” all that exists is witness to God s existence. None has ever 
directly contemplated the Source of life, yet the smallest act of love and 
creation is witness to his presence. It is by living that one discovers life. It 
is the Son in us who knows the Father; the Father of Yeshua is also our 
Father. Like John, Philip is invited to become the evangelist, or the mes¬ 
senger of the incarnation. 

Philip also appears in the Acts of the Apostles. The Teacher had led 
him to discover the presence of the Principle (the Father) in all its mani¬ 
festation (the Son); now he has progressed to the point of understanding, 
from reading the scriptures himself, that Yeshua is the hoped-for Messiah. 
This is what he teaches the Ethiopian whom he meets on his way: 

However, an angel of the Lord addressed Philip, saying: “Arise, and go 
south, on the road which goes down from Jerusalem to Gaza, in the 
desert.” Philip arose and left. Then he saw an Ethiopian eunuch, a 


9. Ibid.. 14:7-11. 
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minister and guardian of the treasure of Queen Candace of Ethiopia, 
who had come to Jerusalem to worship in the presence of YHWH. 

Returning home, he was seated in his chariot, reading the prophet 
Isaiah. 



chariot.” Philip approached, and heard that he was reading from the 
prophet Isaiah. He asked the man: “Do you truly understand what you 
are reading?” 

“How could I, without someone to guide me?” the man answered. 
And he invited Philip to come up and sit with him. 

Now the passage which he was reading was this one: 


“Like a sheep he was led to the slaughter, 
and like a lamb silent before its shearer, 
so he does not open his mouth. 

In his humiliation justice was den ied him. 

Who can describe his generation? 

For his life is taken away from the earth. 9 

The eunuch asked Philip, “About whom, may I ask you, does the 
prophet say this, about himself or about someone else?” Then Philip 
began to speak, and starting with this scripture, he proclaimed to him 
the good news about Yeshua. As they were going along the road, they 
came to some water; and the eunuch said, “Look, here is water! What is 
to prevent me from being baptized?” He commanded the chariot to 
stop, and both of them, Philip and the eunuch, went down into the 
water, and Philip baptized him. When they came up out of the water, 

h-i —— 11 * """ 

the Spirit of the Lord took Philip away; the eunuch saw him no more, 
and went on his way rejoicing. But Philip found himself at Azotus, and 
as he was passing through the region, he proclaimed the good news to 
all the towns until he came to Caesarea . 10 


10. Acts 8:26-40. 
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Here, Philip appears as scriptural hermeneutist, and as baptist. Both 
of these qualities recur in the Gospel that bears his name. It is also inter¬ 
esting that the person whom he teaches is an Ethiopian royal official. Can 
it be mere coincidence that it is in Ethiopia that we find, even today, 
richly ornamented crosses with a representation in the center of a man 
and a woman joined closely together? For this is one of the most impor¬ 
tant themes of the Gospel of Philip: the union of man and woman as rev¬ 
elation of the Love of the creator and savior. 

Philip is also the apostle of Samaria, where his teaching was accom¬ 
panied by signs and wonders rivaling those of Simon Magus. 

Philip went down to the city of Samaria and began proclaiming Christ 
to them. The crowds with one accord were giving attention to what was 
said by Philip, as they heard and saw the signs that he was performing. 

For in the case of many who had unclean spirits, they were coming out 
of them shouting with a loud voice; and many who had been paralyzed 
and lame were healed. So there was much rejoicing in that city. 

Now there was a man named Simon, who formerly was practicing 
magic in the city and astonishing the people of Samaria, claiming to be 
someone great; and they all, from smallest to greatest, were giving atten¬ 
tion to him, saying, “This man is what is called the Great Power of 
God.” And they were giving him attention because he had for a long 
time astonished them with his magic arts. 

But when they put their faith in Philip preaching the good news 
about the kingdom of God and the name of Jesus Christ, they were 
being baptized, men and women alike. Even Simon himself believed; 
and after being baptized, he did not leave Philip, amazed as he was by 
the great miracles that he saw taking place. 11 

Philip also appears as a greatly venerated figure in the so-called 
apocryphal texts. The Pistis Sophia reminds us that “Philip is the 


11. Ibid., 8:5-13. 







Introduction 

12 


scribe of all the speeches that Jesus made, and of all that he did.” 

According to historians, all that we can be sure of is that Philip prob¬ 
ably preached in Syria and in Phrygia, around the Black Sea, and that he 
was probably martyred or crucified in Hieropolis. In his ecclesiastical his¬ 
tory, Eusebius of Caesarea (V, XXIV) quotes a letter from Polycratus, 
bishop of Ephesus, to Pope Victor (pope between 189 and 198): 

Great luminaries lie buried with their fathers in Asia, sleeping the sleep 
of death. They will arise on the day of the coming of the Lord, the day 
when he comes amidst the glory of the heavens, when he awakens all 
the saints; Philip, one of the twelve emissaries, lies with his fathers in 
Hieropolis, and with two of his daughters. 


The Major Themes 
of the Gospel of Philip 

What interest is there in translating and studying these often obscure and 
suppressed texts of the origins of Christianity? First, there is their histori¬ 
cal significance. A minimum of honesty demands that we endeavor to 
know where we come from, what are our sources and our points of 
reference. 

What are the sources and founding texts of the established denom¬ 
inations, of Christianity, of our civilization itself? 12 Christianity is a 
religion that is little known, if not unknown altogether, and this applies 
especially to its origins. What we know about it is mostly the history 
of its institutional churches and their great achievements, but also of 
their wars, Crusades, and sometimes their obscurantism and their 
inquisitions. 

To reach into Christian origins is to find ourselves in a space of free- 


12. A historical study of Christianity's origins and founding texts would make a passion- , 
ately interesting ecumenical project in which Orthodox, Catholic, Protestant, and other 
churches could bring together their knowledge and skills in a common work. 
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dom without dogmatism, a space of awe before the Event that was man¬ 
ifested in the person, the deeds, and the words of the Teacher from 
Galilee. There is an awe and a freedom in interpreting these deeds and 
words as a force of evolution, transformation, and Awakening for every¬ 
one, as well as for those who believe in him. 

From an anthropological 13 point of view, these Gospels remind us of 
the importance of the nous , that fine point of the psyche which is capable 
of silence and contemplation, as mentioned in the Gospel of Mary 
Magdalene. They also remind us of the importance of the imagination. 

In his book Figures du pensable (Figures of the Thinkable), Cornelius 
Castoriadis points out that it is imagination that really distinguishes 
humans from other animals. As we now know, the latter are capable of 
thought, calculation, language, and memory; but “human beings are 
defined above all, not by their reason, but by their capacity of imagi¬ 
nation.” 14 Imagination is at the deepest root of what it means to be 
human: Our societies, institutions, moral and political norms, philoso¬ 
phies, works of art, and also what is now called science—all of these are 
born of imagination. 

This recognition of imagination gives rise to a momentous idea: 
Human beings and their societies can change. For Castoriadis it was the 
ancient Greeks who first realized the imaginary nature of the great mean¬ 
ings that structure social life. From this realization arose the science of 
politics—in this sense, the questioning of existing institutions, and 
changing them through purposive collective action. It also gave birth to 
philosophy—in this sense, the questioning of established meanings and 
representations, and changing these through the reflective activity of 
thought. To politics and philosophy we should add poetry and spiritual¬ 
ity, in the sense of their questioning of reality supported only by sensory 


13. [The author uses the word anthropology (Fr. anthropologic ) in a special way: He means 
it in its original, pre-modem sense of a comprehensive philosophy of human nature and 
its place in the cosmos, not as the study of human cultures and biological evolution. — 
Trans.] 

14. Cornelius Castoriadis, Figures du pensable (Paris: Lc Scuil, 1999). 
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experience and reason to the exclusion of intuition and feeling—in other 
words, the objective world stripped of a Subject who perceives it or, more 
exactly, who interprets it and tells its story. There is neither human story 
nor cosmic story without the presence of imagination to speak it* 

When this faculty of imagination is not kept alive, there is no more 
story to be told, and institutions begin to stiffen and become dogmatic. 
Their objectifications then take on the quality of absolutes. When imag¬ 
ination becomes stuck or frozen, creation and poetry are no longer possi¬ 
ble, and this also closes the door to democratic processes as well the arts 
and sciences. If people lack imagination, how can they find solutions to 
the challenges of life? 

Thus one of the functions of these inspired texts is to stimulate our 
imagination—or, more precisely, our power of interpretation. If, as Sartre 
said, human beings are condemned to be free, then it is because they are 
condemned to interpret. Neither in the world nor in books do we find 
anything with a built-in meaning. It is up to human beings to give things 
meaning and thereby participate in the creative act. 

The Gospel of Philip affords us an opportunity for reflection, imagi¬ 
nation, and meditation regarding certain aspects of Christianity that are 
sometimes hidden. The hermeneutic stimulation of this recently discov¬ 
ered text has at times been too strong for some, resulting in excessive and 
self-indulgent interpretations. For this reason, I have thought it wiser to 
return this Gospel to its context, and to relate it to the traditions that are 
its source: the Judaic tradition and the earliest forms of Christianity that 
grew out of it. This “orthodox” reading is quite distinct from other inter¬ 
pretations that have so far been offered by major commentators. It differs 
notably from that of my colleague Jacques Menard, who attempted to 
make this text fit into the narrow category of Gnosticism, in particular 
Valentinian Gnosticism. Of course I do not deny such a gnostic influ¬ 
ence—the texts numerous terms influenced by the Syriac language testify 
to it, and we know that this cultural milieu was the matrix of the related 
currents of Mandaean and Manichean beliefs. 

The themes proposed by this garland, or pearl necklace, as I have 
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described this Gospel, are numerous. Like the individual pearls in a 
strand, each logion shines in its own way and could inspire a long com¬ 
mentary. In the framework of a shorter book, we are limited to only a few 
of them that seem particularly potent as invitations to deeper questioning 
and as challenges to certain habitual and preconceived notions. 

We recall Peters question in the Gospel of Mary Magdalene: 

How is it possible that the Teacher talked 

in this manner, with a woman, 

about secrets of which we ourselves are ignorant? 

Must we change our customs, 
and listen to this woman? 15 

Such a question also applies to certain logia of the Gospel of Philip. 
Must we change our habitual ways of looking at conception, birth, and 
relations between man and woman? Must we reconsider our entire image 
of the Christ, of the real nature of his humanity and his relation to 
women, especially to Miriam of Magdala? 

Is sexuality a sin, a natural process, or a space of divine epiphany, a 
“holy of holies”? These are all themes for which we shall sketch out inter¬ 
pretations here, placing them in resonance with Jewish tradition. But we 
must also consider other themes that are no less important and just as 
inspiring for reflection. In logion 21, for example: 

Those who say that the Lord first died, 
and then was resurrected, are wrong; 
for he was first resurrected, and then died. 

If someone has not first been resurrected, they can only die. 

If they have already been resurrected, they are alive, as God is Alive. 


15. Cf. Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions, 
2002), 157-65. 
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This reminds us that Resurrection (Anastasis in Greek) is not some 
sort of reanimation. As the apostle Paul pointedly mentioned in his letter 
to the Corinthians: “Flesh and blood cannot inherit the Kingdom of 
God.” 16 

The Gospel of Philip invites us to follow Christ by awakening in this 
life to that in us which does not die, to what St. John called eternal Life. 
This Life is not “life after death,” but the dimension of eternity that 
abides in our mortal life. We are called to awaken to this Life before we 
die, just as Christ did. 

The apostle Paul further points out that it is not our biological-psy¬ 
chic body that resurrects, but our spiritual body, or pneuma in Greek. 17 

What is this so-called spiritual body? Is it not already woven in this 
life, from our acts of generosity and the giving of ourselves? For the only 
thing that death cannot take from us is what we have given away. The 
Gospel of Philip emphasizes this power of giving, this capacity of offer¬ 
ing that the soter (Greek for “savior”) has come to liberate in us. It is this 
“body given in offering” that is our body of glory, our resurrected being. 


It was not only at the moment of his manifestation 
that he made an offering of his life, 

but since the beginning of the world that he gave his life in offering. 
In the hour of his desire, 

He came to deliver this offering held captive. 

It had been imprisoned by those who steal life for themselves. 


16. 1 Cor 15:50. 

17. Cf. 1 Cor 15 on the subject of resurrection. [It is important to note that the author 
uses the words soul and spirit based their original meanings, which are significantly dif¬ 
ferent from their modern usages. In antiquity the Greek psyche , which means soul, did not 
have the same elevated status that the soul assumed in later Christianity, nor was it con¬ 
fused with spirit {pneuma in Greek), as it later came to be and still is in current usage. For 
the ancients the soul included aspects of the mortal body, mind, and emotions, as well as 
something of the spirit transcending them. It was an intermediary reality' between the 
physical and the spiritual. In a further refinement of this intermediation, the nous appears 
here as that “fine point” of psyche (soul) that is closest to pneuma (spirit).— Trans. 
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He revealed the powers of the Gift 
and brought goodness to the heart of the wicked. 18 

As in the other Gospels, we find this metaphysics of the Gift, or 
agape y which resides in the very heart of Being, and which the Teacher 
unveils through his words and his acts. 

Another important theme showing a kinship between this Gospel 
and that of Thomas is the idea of non-duality. Some have found a dis¬ 
tinctly Eastern flavor in this logion: 

Light and darkness, life and death, right and left, are brothers 
and sisters. They are inseparable. 

This is why goodness is not always good, 
violence not always violent, life not always enlivening, 
death not always deadly. 19 


i 


Such words offer a challenge to many forms of education and condi¬ 
tioning, but also to political attitudes. In politics it is surely unwise to sep¬ 
arate good and evil by too sharp a division: One never occurs without the 
other, like day and night. This also recalls the parable of the good seed and 
the unwanted seed in chapter 13 of Matthew: To root out one is also to 
destroy the other. 

Instead, we must wait for the time of harvest, meaning the time of 
insight. We would so much like to be pure and perfect, mistaking our- , 
selves for God, who alone knows the ultimate meaning of good and evil. 
Might this be the original mistake, the original pretense or self-inflation, 
the cause of all kinds of suffering, of hasty judgments and exclusions? Was 
not Christ himself rejected and crucified by people who considered them¬ 
selves just? 

The Gospel of Philip reminds us of that humility, which is liberating. 


18. Philip, logion 9:5-11. 

19. Ibid., logion 10:1-5. 
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It is sometimes in the name of the good that the greatest evil is done, and 
the bloodiest and most unjust crimes are committed in the name of God 
and his justice. To face this fact should deliver us from fanaticism. We must 
accept the truth that even the best actions are never performed without at 
least some bad consequences. It is from the same pollen that the bee pro¬ 
duces both honey and venom. Both the saint and (unfortunately) the 
inquisitor quote the same Gospel passage. 

As long as we use words, we will have evils, according to the Gospel 
of Philip: 

The words we give to earthly realities engender illusion, they turn the 
heart away from the Real to the unreal. The one who hears the word 
God does not perceive the Real, but an illusion or an image of the Real. 

The same holds true for the words Father, Son, Holy Spirit, Life, 
Light, Resurrection, Church, and all the rest. These words do not speak 
Reality; we will understand this on the day when we experience the Real. 

All the words we hear in this world only deceive us. 

If they were in the Temple Space [Aeon], they would keep silent 
and no longer refer to worldly things, 
in the Temple Space [Aeon] they fall silent. 20 

This silence is that of the apophatic, contemplative theology that 
continued to develop in the following centuries: 

Of God, it is impossible to say what he is in Himself, and it is more 
proper to speak of God by denying everything. Indeed, he is nothing 
that exists. This is not to say that he cannot be in some sense, but that 
he is above everything that is, above being itself. 21 


20. Ibid., logion 11:1-11. 

21. Cf. Saint John Damascene,^ Exposition of the Orthodox Faith y I, 4. 
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In his Apologia , II, St. Justin (100-165 C.E.) says that the terms 
Father, God, Creator, and Lord were not divine names, but names for the 
blessings and works of the divine. 

Though it is good to be silent, it is still necessary to speak. Here, too, 
the Gospel of Philip avoids the trap of “either/or” dualism: 

The Truth makes use of words in the world 

because without these words, it would remain totally unknowable. 

The Truth is one and many, 

so as to teach us the innumerable One of Love. 22 

We are in the world, and this world is one of words and misunder¬ 
standings. We must nevertheless try to make ourselves heard, if not 
understood. This is what the Gospel of Philip invites us to do in dealing 
with subjects that were undoubtedly the source of much misunderstand¬ 
ing in his times, as they still are today. 


The Sacred Embrace, 

Conception, and Birth 

Without trust and consciousness in the embrace, there is nothing 
“sacred.” There is only release, desire-fulfillment, and biological well¬ 
being. Procreation is possible, but not creative engendering and concep¬ 
tion. This theme in Philip has roots in the Jewish tradition and is 
developed quite explicitly in the later writings of the Kabbalah. 

In kabbalistic literature, the manner of procreation is emphasized as being 
an essential link between a society and its ultimate destiny. Body and 
mind are equally involved in the act, to the point that the “spark” of divin¬ 
ity is said to implant itself in the matter of engendered bodies via the 


22. Philip, logion 12:7-10. 
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movement of thought of the parents during their moment of union. It is 
as if this thought had in itself the power to incarnate—to employ a word 
overly rich in implications—the divine in the heart of engendered bodies, 
and thus to perpetuate a genealogical lineage of altogether extraordinary 
quality. 23 

The Gospel of Philip distinguishes birth from conception. Some 
children are well born but poorly conceived; conception is linked with 
imagination and desire, with an encounter between two beings, not 
merely two appetites. This is why logion 112 claims: 

A womans children resemble the man she loves. 

When it is her husband, they resemble the husband. 

When it is her lover, they resemble the lover. 

It is possible to procreate children (through impulse and chance) with¬ 
out having conceived them; and they can be conceived in different ways. 
There are troubled or impure conceptions (i.e., the result of egocentricity 
or selfish aims). There are also immaculate conceptions, with pure inten¬ 
tions (i.e., giving freely, an expression of creative generosity, a child desired 
for itself). 

There is also a decisive role played by desire, imagination, and the 
thoughts of the parents regarding their future child as a member of a holy 
people in either the inner or the outer sense of that term. An intimate rela¬ 
tion founds an intimate genealogy, which ultimately depends on intention 
and desire more than on any historical or juridical status. 24 

Compare the above with the following passage from the beginning of 
logion 30 of the Gospel of Philip: 

“All those who are begotten in the world 


23. Cf. Charles Mopsik, translation and commentaries, Lettre sur la saintete. Le secret de la 
relation entre I'homme et la femme dans la cabale , etudepreliminaire (Paris: Verdier, 1986), 16-17. 

24. Ibid., 15-16. 
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are begotten by physical means; 

the others are begotten by spiritual means.” 

Again, the resonance between this Gospel and the later Jewish tradi¬ 
tion is striking. The physical act of love harbors a secret that has serious 
implications for the whole problem of a “chosen” or “holy” people, or a 
Kingdom of God. And the question of our possible membership in such 
an elect turns out to have nothing to do with the family or ethnicity to 
which we belong. Instead, it has to do with the quality of trust and con¬ 
sciousness in the embrace, which makes us children of the nuptial act, 
icons of the union. 

In the thirteenth-century Letter on Holiness , attributed to Rabbi 
Moses ben Nahman, 25 this theme recurs: 

The Letter on Holiness , or Iggeret ha-Kodesh , is only one of several titles 
by which this work has been known. No doubt it is the most widely- 
known, but surely the most evocative of these titles is The Secret of Sexual 
Relations. This shows the real subject matter of the letter, but his main 
concern is to bring holiness—divine life—into the very heart of the inti¬ 
mate act between couples. What is at stake in this concern is very cru¬ 
cial: nothing less than the reproduction of Israel as a “holy people,” 
according to the Biblical expression. How to give birth to children of a 
holy people, to Jews belonging to the Israelite community, is not a ques¬ 
tion with an obvious answer. The attempt to answer it must not go 
astray in a fog of legalistic rules defining inheritance and kinship, such 
as a Jew being defined as a child born to a certain person, or worse yet, 
enthno-genetic theories that define Jews as those of certain ancestors, 
and so forth. We know something about how one becomes a holy per¬ 
son; there exists a whole panoply of rules and disciplines for this. But for 


25. Also known as Nahmanides (1194-1270), a Spanish rabbi who emigrated to Palestine. 
[This letter has more recently been attributed to Rabbi Joseph Gikatilla, q.v. later in the 
introduction. — Trans.] 
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the author of the Letter on Holiness , to be born holy, to be bom as a 
member of the people of Israel, requires a special attitude of the parents 
during the crucial moment that determines the form of the embryo: the 
sexual act. This holiness cannot be conferred by the mere transfer of 
hereditary traits. Nor does it have anything to do with the child’s status 
in the social, juridical, or religious order. Education plays no role yet. 

The entire significance of a “holy” lineage hinges on a voluntary, con¬ 
scious act of love and spiritual meditation involving the parents—plus a 
few clinical precautions regarding the act of intimacy. But it is made 
clear that this intimate transmission of essential Judeity is totally out of 
the control of any social identity* norms. No human tribunal is capable 
of judging mystical “intentions.” In this way, there emerges an Israel- 
being which eludes any scholarly definition. Consequently, the simple 
fact of being a Jew partakes of mystery: The secret of being Jewish is 
how one was conceived, not how one was born. 26 

— Ml— ——B—n— nM ffWIWIlWI— ■ ■ ■ ■■ ' H i »« , «M » 

Instead of the usual moral or clinical point of view, often accompa¬ 
nied by rationalizing or repressive tendencies, the Letter on Holiness treats 
the sexual act as belonging to the divine realm. It accords it the status of 
an act of theophany, exactly as does the Gospel of Philip. The sacred 
scriptures that societies have chosen to accept as references have 
undoubtedly had enormous influences, not only on the history of theol¬ 
ogy, but also on social behavior and mores—and the rejection of certain 
other scriptures has had immeasurable consequences. 

Charles Mopsik is particularly explicit on this point: 

The idea of God that monotheistic religions have imposed upon people 
seems to exclude any reference to sexuality as a way of approaching or 
experiencing the divine. Moreover, the concept of the unique God as an 
all-powerful Father, with no feminine partner, has formed the consen- 


26. Cf. Charles Mopsik, Lettre sur la saintete\ 14-15. 





Introduction 

23 




sual basis of ordinary theological discourse. This has deeply influenced 
Western philosophy and the metaphysics that has grown out of it. These 
mental frameworks and representations have had all kinds of conse¬ 
quences for Christian and Islamic history and civilization, as well as for 
Judaism. These ideas have penetrated so deeply into people’s minds that 
they do not realize they are the fruit of a particular religious ideology, 
and far from axiomatic. The inability of contemporary believers and 
non-believers to free themselves from these structures is partly due to 
the fact that these religious and philosophical systems have proclaimed 
their concept of an asexual or unisexual God as the only reasonable one, 
and have relegated all others to the category of mythology. They pretend 
to be the sole inheritors of the biblical tradition, and jurists and theolo¬ 
gians of the three monotheistic religions see differing conceptions of 
divinity as dangerous deviations. 27 

Yet at the origins of Christianity, in the heart of the Jewish commu¬ 
nities from which it arose, another voice had made itself heard: 

“The mystery which unites two beings is great; 
without it, the world would not exist.” 28 

That passage from Philip resonates with the biblical tradition: In the 
beginning, as Genesis says, YHWH created male and female in his own 
image. Hence it is neither man nor woman that is in the image of God, 
but the relation between them. Philip also resonates with the Western 
philosophical tradition: 

There is a certain age at which human nature is desirous 
of procreation—procreation which must be in beauty and not in 


27. Ibid., 7. 

28. Philip, logion 60:2-3. 
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deformity; and this procreation is the union of man and woman, and is 

a divine thing. 29 

This may come as a surprise to those who associate Plato with read¬ 
ings that cast suspicion on “the works of the flesh.” But we must also 
point out that equally divergent interpretations have arisen from readings 
of Genesis. 

Some have seen Plato’s teaching as an evocation of the androgynous 
nature of humanity—at once male and female—a kind of primordial 
wholeness for which we have a nostalgic longing. Erotic love would thus 
appear to be a desperate yearning for our missing half. In Greek mythol¬ 
ogy and thought, the separation of man and woman is seen as a punish¬ 
ment. In Hebrew mythology and thought, however, this same separation 
is seen as a blessing and gift of the Creator (for example, the passage from 
Genesis, “He saw that it was not good for man to be alone”). Sexual dif¬ 
ferentiation is even seen as an opportunity to gain deeper knowledge of 
the creative source of all that lives and breathes. 

The goal of a sexual relationship is not merely to regain our missing 
half, thereby gaining access to individuation, or to our original androgy¬ 
nous nature. That part of ourselves seeks its other half is really a kind of 
self-love; there is no access to otherness here, only a sort of inward differ¬ 
entiation, which is deemed painful and unfortunate. 

In the Hebrew tradition, as in the Gospel of Philip, love is more a 
seeking of one wholeness for another wholeness. It is born not of lack, of 
peniciy but of pleroma> an overflowing toward otherness. 

A human being is born either male or female, but he or she must 
become a man or a woman—not just mature biologically, but become a 
person, a subject capable of meeting another person or subject, in a love 
that is not needy or demanding. Trust and consciousness in the embrace 
is the echo of this love. 

Here is how we might symbolize the Greek and the Hebrew views: 


29. Plato, The Symposium , translation by Jowett. 
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Primordial unity Separation, fall, Eros searching for The return to 

of the Androgyne the punishment its other half unity, individuation 
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Capable of union; the image 

"Male and female were “He created them in his image.” of rings of union in marriage 

created by Him” capable of relation ^ —^ 
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Certain authors of the Hebrew tradition trace this encounter all the 
way back to two beings who are sexually differentiated but share a single 
soul, or a single breath, before birth itself. This is a metaphysical way of 
emphasizing the fact that we were created to form a couple, through which 
we experience the epiphany of the presence (shekhina) of YHWH. 

In his book on “the secret of how Bathsheba was destined for David 
since the six days of the beginning,” Rabbi Joseph Gikatila writes: 


And know and believe that at the beginning of the creation of man from 
a drop of semen, the latter comprises three aspects: his father, his 
mother, and the Holy Blessed-Be-It. His father and mother shape the 
form of the body, and the Holy Blessed-Be-It shapes the form of the 
soul. And when a male is created, his feminine partner is necessarily also 
created at the same time, because no half-form is ever created from 
above, only a whole form. 30 

Rabbi Todros ben Joseph HaLevi Abulafia (1222-1298) also said: 


30. Rabbi Joseph Gikatilla, Le Secret du manage de David et Bethsabe'e (Paris: Editions cle 
l’ficlat, 1994), 45-46. 
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Know that we have in our hands a tradition which says that the first 
man had two faces (partsufim), as Reb Jeremiah said . . . ; and know 
clearly that all the parts of the true tradition (kabalah) y taken as a whole 
and in their details, are all built on this foundation. They revolve around 
this point, for it is a profound secret which mountains depend upon ...; 
according to the initiates of the truth of which the tradition is truth, and 
of which the Teaching (Torah) is truth, the two verses in question do 
not contradict each other: male and female were created by Him; and in the 
image of God he created them (both from Genesis 1:27). The two verses 
are one. He who knows the secret of the image, of which it is said: in 
our image in our likeness (Genesis 1:26) will understand. ... I cannot 
explain it, for it is not permitted to put this thing in writing, even indi¬ 
rectly, and it is to be transmitted only by word of mouth to upright men, 
from the faithful to the faithful, and only chapter titles and generalities 
are to be transmitted, “for the details will tell themselves.” These last 
words are borrowed from the formula of Haguira lib on the rules for 
transmission of the secrets of the Maaseh Merkaba (Workings of the 
Chariot), and they are of great interest to us, inasmuch as they clearly 
show that the masculine/feminine duality is the foundation of the 
Kabbalists’ concept of the divine Chariot. Moreover, the Kabbalah as a 
whole is considered to be founded on the secret of this dyad. Thus sex¬ 
ual difference characterizes the human soul, the “image” in which it was 
created, as is the divine realm which is its model. 31 


Thus both in the Jewish tradition and in the Gospel of Philip, the 
love relationship is not to be used for our own fulfillment, for the rela¬ 
tionship itself is our own fulfillment, and the revelation of a third term of 
love, between lover and beloved. This third term is the source of differen¬ 
tiation as well as of union. The biblical tradition calls it God, and the 
evangelical tradition calls it pneuma, or the Holy Spirit, the breath that 
unites two beings. 


31. Quoted in Charles Mopsik, Lettre sur la saintetf, 27. 
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This theme of the union of two breaths turns out to be especially 
important in the Gospel of Philip. 


The Breath That Unites: 

The Kiss of Yeshua and Miriam 

The Teacher loved her [Miriam] more than all the disciples; 

he often kissed her on the mouth. 32 

The many reactions aroused by this logion, which I have previously dis¬ 
cussed in The Gospel of Mary Magdalene , recall a strange state of affairs: 
Whereas Yeshua has often been depicted with a young man resting his 
head on his breast (and such images have not been without effect on t he 
behavior of the clergy), it is practically unimaginable to paint him in a 
pose of intimacy with a woman. It is as if such contact with a woman 
would detract from the perfection of his humanity and his divinity, 
though the very opposite is the case. How many times will it be necessary 
to repeat the adage of the early church Fathers: “That which is not lived 
is not redeemed”? In other words, that which is not accepted is not trans 
formed? 33 

Was Jesus Christ fully human, a “whole man” (as Pope Leo the Great 
said, Totus in suis , totus in nostris) y or not? 

The doctrine of the Council of Chalcedony says so: “Christ is at once 
perfect (totus) in his divinity and perfect (totus) in his humanity.” Thus to 
depict him as sexually defective should amount to blasphemy. So why all 
the fuss? 

A serious consideration of this subject is required. The Gospels dis 
covered not so long ago at Nag Hammadi invite us to do so. It would 
undoubtedly help us to be free of the guilt, unhappiness, and degradat ion 
that have surrounded what, if one takes the biblical texts seriously, is a 


32. Philip, logion 55:3-4. 

33. See Jean-Yves Leloup, The Gospel of Mary Magdalene, 10-13. 
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means of knowing and participating in the holiness of God himself. 

St. Odilon of Cluny uttered the following words. How was this 
possible? 

Feminine grace is nothing but blood, humors, and bile . . . and we who 
recoil at the touch, even with the tips of our fingers, of vomit and excre¬ 
ment, how could we therefore desire to hold in our arms the very sack 
of excrement itself? 

How could anyone desire to canonize such hatred and contempt? 

In any event, the Gospel of Philip has Yeshua embracing Miriam on 
the mouth, and with love rather than disgust. We must emphasize once 
more that the meaning of this kiss cannot be understood apart from the 
Judaic and gnostic context of that era. 

You must know in your turn what the ancient ones—blessed be their 
memory—have taught. Why is the kiss given on the mouth rather than 
some other place? Any love or delight that aims for true substance can 
express itself only by a kiss on the mouth, for the mouth serves as source 
and outlet of the breath, and when a kiss is made on the mouth, one 
breath unites with another. When breath joins with breath, each fuses 
with the other, they embrace together, with the result that the two 
breaths become four, and this is the secret of the four. This is even more 
true of the inner breaths (the sefirot ), which are the essence of all; so do 
not be surprised to find them intertwined in each other, for it expresses 
their perfect desire and delight. 34 

We must also mention the kiss in the Song of Songs y as well as Gods 
kiss to Moses at the moment of his expiring. The Hebrew word for kiss 
(nashak) means “to breathe together; to share the same breath.” And the 
word for breath is the same as the word for spirit; this is true not only in 


w 


34. Pirouch esser sefirot belirna (Kabez al Yad: Editions Scholem, 1976), 372. 
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Hebrew (ruakh) y but also in Greek (pneuma) and Latin (spiritus). Thus 
Yeshua and Miriam shared the same breath and allowed themselves to be 
borne by the same spirit. How could it be otherwise? 

Charles Mopsik notes that the kiss of union does not necessarily 
imply a sexual aspect to the relationship, though it may be a prelude to 
it. It is in this union that the secret is revealed, a secret that leads us to 
the bridal chamber. For the Gospel of Philip, as for the older Hebrew 
tradition, this chamber is the holy of holies. 


The Bridal Chamber, Holy of Holies 

. .. and the holy of holies is the bridal chamber ... 

Trust and consciousness in the embrace are exalted above all. 

Those who truly pray to Jerusalem 

are to be found only in the holy of holies . . . 

the bridal chamber. 35 


This logion only reinforces the resonance between this Gospel and 
the Letter on Holiness attributed to Nahmanides, which offers a kind of 
explanation: 


The sexual relationship is in reality a thing of great elevation when it is 
appropriate and harmonious. This great secret is the same secret of 
those cherubim who couple with each other in the image of male and 
female. And if this act ever had the slightest taint of anything ignoble 
about it, the Lord of the world would never have ordered us to make 
these figures, and to place them in the most sacred and secure of places, 
built upon a very deep foundation. Keep this secret and do not reveal it 
to anyone unworthy, for here is where you glimpse the secret of the lofti¬ 
ness of an appropriate sexual relationship. . . . 

If you understand the secret of the cherubim, and the fact that the 



35. Philip, logion 76:11-18. 
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[divine] voice was heard [in their midst], you will know that which our 
sages, blessed of memory, have declared: In the moment when a man 
unites with his wife in holiness, the shekhina is present between them. 36 

■ i .' 1 i J ,llfc ' 1 m 

If this is really true, if the union of man and woman is the holy of 
holies where his presence ( shekhina, , Sophia) is manifest, the place where 
his breath is communicated (ruakh> pneuma), how is it possible for Pope 
Innocent III (d. 1216) to say, “The sexual act is itself so shameful as to be 
intrinsically bad,” or for one of his theologians to say, “The Holy Spirit 
departs of itself from the bedrooms of married couples performing the 
sexual act, even when it is done only for procreative purposes”? 

Both Jewish tradition and the Gospel of Philip say exactly the oppo¬ 
site. If any wedding chamber were really abandoned by the Holy Spirit, it 
could only result in the birth of “animal humans” rather than beings capa¬ 
ble of knowledge and worship of God. Hence the place of holiness has 
become a place of vilification, and the intimation of paradise has been 
reduced to a gateway to hell. 

In his Meirat Enayim, Rabbi Isaac d'Acco offers this parable: 

A newborn infant was abandoned in a forest with nothing but grass and 
water for nourishment. He grew up, and here is what happened to him: 

He went to a place where people were living and one day saw a man 
coupling with his wife. At first he laughed at them, saying “So what is 
this simpleton doing?” Someone told him: “It is thanks to this act, you 
know, that the world continues. Without it, the world would not exist.” 

The child exclaimed: “How is it possible for such a base and filthy act 
to be the cause of a world so good, so beautiful, and so praiseworthy as 
this one?” And they answered: “It is the truth, all the same. Try to 
understand it.” 37 

AM«^src&^-,Tw: r^zx'i% 


36. Charles Mopsik, Lettre sur la sainteti, 231-32. 

37. Ibid.. 132. 
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Nahmanides adds: “When the sexual relation points to the name, 
there is nothing more righteous and more holy than it.” Yet it is necessary 
to “point to the name.” For the pure, everything is pure. Purity resides in 
the intention and motivation that direct the act. This recalls the previ¬ 
ously discussed theme of the transmission of holiness as something more 
than biological genealogy. 


The elders kept their thoughts in the higher realms and thereby 
attracted the supreme light toward the lower ones. Because of this, 
things came in abundance and thrived, according to the strength of the 
thought. And this is the secret of the oil of Elisha, as well as of the 
handful of flour and the jar of oil of Elijah. It was because of these 
things that our masters, blessed of memory, said that when a man joins 
with his wife with his thought anchored in the higher realms, this 
thought attracts the higher light downward, and this light settles in the 
very drop [of semen] upon which he is concentrating and meditating, 
as it was for the jar of oil. This drop thereby finds itself linked always 
to the dazzling light. This is the secret of: Before you were formed in the 
womby I knew you (Jer 1:5). This is because the dazzling light was 
already linked to the drop of this righteous man in the moment of sex¬ 
ual love [between his parents], after the thoughts of this drop had been 
linked to the higher realms, thus attracting the dazzling light down¬ 
ward. You must understand this fully. You will then grasp a great secret 
regarding the God of Abraham and Isaac, and Jacob. These fathers’ 
thoughts were never separated from the supreme light, not for an hour 
or even an instant. They were like servants indentured for life to their 
lord, and this is why we say: God of Abraham , God of Isaac y and God of 
Jacob . 38 




There are many other texts from the Jewish tradition that could help 
us to better understand the Gospel of Philip. Moshe Idel, of the Hebrew 
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University of Jerusalem, has already pointed out the connections between 
this tradition and Christian gnostic texts. 


It seems certain that these texts reflect a Jewish notion of the pre-existing 
Temple. In the Midrash Tanhuma , regarding the reference to the royal 
bed in the Song of Song$> the anonymous commentator says: u His bed is 
the Temple. To what here below is the Temple compared? To a bed, 
which serves to bear fruit and increase. The same applies to the Temple, 
for everything that was found there bore fruit and was increased.” This 
allows us to conclude that a sexually nuanced perception of the holy of 
holies already existed in ancient Judaism. Shortly after the destruction 
of the temple, we find that the bridal chamber substitutes for it as a 
place where the Shekhina (Presence of God) resides. 




The whole exercise (mitzvah) proposed by the Teacher in the Gospel 
of Philip consists of introducing love and consciousness into each of our 
acts, including the most intimate. In this way, this space-time (the world) 
becomes a space-temple, a place of manifestation of the presence of 
YHWH, the One Who Is (/ am who I am , Exodus 3:14), in complete 
clarity, innocence, and peace. 

In a future work I hope to offer a very detailed analysis of each logion 
of the Gospel of Philip, relating it to its Jewish, gnostic, and canonical 
Gospel parallels. For now, I have had to content myself with a translation of 
this difficult and fascinating text, along with some suggestions for possible 
interpretations. In this introduction I have articulated some of the questions 
raised by this Gospel. I have never pretended to have the answers to these 
questions, yet this must not lead me to deny the nearness of a source that is 
capable of satisfying the thirst for these answers. 




the Gospel 
of Philip 
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1 A Hebrew who makes someone else a Hebrew is called 
proselyte. 

But a proselyte does not always make other proselytes. 
Authentic beings are who they have always been, 
and what they engender is authentic: 
simply becoming who one is. 
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2 The slave desires freedom; the extent of his master s wealth is 

of little importance. 

The Son, he who is Son, possesses the heritage of the Father. 

3 To inherit from the dead is to die, to inherit from the living is 

to live. 

The Living One gives us birth and death as our heritage. 

The dead do not inherit; how could they inherit? 

If the dead were to inherit from the living, they would live. 

4 Atheists do not die, because they have never lived. 

Only those who hold to the truth know what life is. 

They may well fear death, because they live! 

5 The Presence of Christ creates the new world; 

He brings order and beauty among us; 
death recedes. 
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6 When we were Hebrews, we were orphans, knowing only our 

mother; becoming Christians, we discover both our mother 
and our father. 

7 Those who sow in winter reap in summer; winter is this world, 

summer is the world of Openness. Let us sow in the world, 
so as to harvest in summer. 

To pray is not to prevent winter, but to allow summer. 

Winter is not a time of harvest, but of labor. 

8 Without seeds, the earth bears no fruit; 

indolence is not the Repose and Power of the Shabbat. 

9 Christ came to deliver some and to save others. 

He made strangers his own; 

in their differences, they manifested his will. 
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It is not only at the time of his manifestation 
that he made an offering of his life, 
but since the beginning of the world that he gave his life 
in offering. 

In the hour of his desire 

He came to deliver this offering held captive. 

It had been imprisoned by those who steal life for 
themselves. 

He revealed the powers of the Gift, 

and brought goodness to the heart of the wicked. 

Light and darkness, life and death, right and left, are brothers 
and sisters. They are inseparable. 

This is why goodness is not always good, 

violence not always violent, life not always enlivening, 

death not always deadly ... 
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All that is composite will decompose 

and return to its Origin; 

but those who are awake to the Reality 

without beginning or end know the uncreated, the eternal. 

11 The words we give to earthly realities engender illusion, they 
turn the heart away from the Real to the unreal. The one 
who hears the word God does not perceive the Real, but an 
illusion or an image of the Real. 

The same for the words Father, Son , Holy Spirit , Life , Light , 
Resurrection , Church , and all the rest. These words do not 
speak Reality; 

we will understand this on the day 
when we experience the Real. 

All the words we hear in this world only deceive us. 

If they were in the Temple Space [Aeon] they would keep 
silent 

and no longer refer to worldly things, 
in the Temple Space [Aeon] they fall silent. 
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12 There is a name which is not heard in the world: It is the name 
that the Father gave to the Son; it is above everything, it 
expresses the Father. The Son would not be near the Father 
if the Father had not given him his name. Those who bear 
this name within them do not speak of it. 

Those who do not bear it within them know nothing of it. 
The Truth makes use of words in the world 
because without these words, it would remain totally 
unknowable. 

The Truth is one and many, 

so as to teach us the innumerable One of Love. 
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13 High spiritual powers [arkon] wanted 

to deceive humanity, because they saw goodness 
engendered in Him. 

They took the name for goodness 
and applied it to what was not good; 
words become deceitful, 

and then are joined to that which is without being and without 
goodness. 

They alienate with simulations and appearances; 
they make a free person into a slave. 

14 These harmful powers do not want human beings to be saved; 

they instill in them a taste for sacrifices; people then offer 
animals to these powers; what was living becomes dead, and 
their offering becomes a murder. But the Anthropos* 9 who 
offers himself to God can be killed: he is living. 


39. [Here, the author prefers to import the word for human being from the original Greek. 
In the context of this gospel, anthropos refers to a realized human being, whether man or 
woman. It is not to be confused with andros , a man. Likewise, a Son of Man, though in 
the masculine gender, might also refer to a woman. — Trans.] 
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10 NTTP04>H MI1PQMG NGPGnPQMG CO 
eia nee nnohpion' aaaa NTAPenexc 
€1 • nTGAIOC PPftMG AHGING NOYOGIK' 

6B0A 2N Tne 9INA €PenPQM€ NAPTPG 
♦GC0AI 2N TTP04»H MflPAMG NGPGN 
15 APXQN* M€€Y€ XG 2N T0Y60M' MN HOY 
na €Y€IP€ NNGTOYGIPG MMOOY NG 
PGnnNA AG GTOYAAB 2N OYflGeHn' 

NGM’GNGPrGI MI1THPH GBOA 2IT00T0Y 
N0G GTM’OYna’ TAAH0GIA CGCITG MMOC 
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[Page 57, Plate 103] 

Before the coming of Christ there was no bread in the world. 
In paradise, there were many trees to feed the animals; 
humans fed themselves like animals. 

There was no wheat 

when Christ, the fulfilled Human, came; 

He brought bread from heaven 

so that humans would know a human food. 

The high spiritual powers [arko'n\ thought that it was through 
their power and their will that they did what they did; but 
it was the Holy Spirit which, through them, worked its own 
desire in secret. 

The truth is sown everywhere, existing since the beginning; 

some see it at the time it is sown, 

but few still see it at the time of harvest. 
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20 MMA NIM Tenyoon* XIN NyOPfl AY 
a OYN 2A2 NAY €POC €YCIT€ MMOC 2N 
KOY€l A€ 6T0YNAY €POC €YflC2 MMOC 

nexe 20€iN€ xe amapia a cboa 2 m 
nnNA 6TOYAAB’ CGPflAANACOe OY n€ 
25 TOYXn MMOH' C6COOYN AN Ay N20 
OY €N€2 fl€NTAC2IM€ Q €BOA 2N C2I 
M€ MAPIA T€ TnAPOCNOC €T€ Mfl€ 
AYNAMIC XA2M€C €CyOOfV NNOY 
N06 NNANOy NN2CBPAIOC €T€ NA 
30 nOCTOAOC N6 AYA [N]AnOCTOAIKOC 
T6€inAP0€ l ,NO J C €[T€] MnCAYNAMIC 
X02MCC OY[OBy NTAN]NAYNAMIC 
X02M0Y AY£1 ^[CMNAXJAOC AN N6I 

nxoeic xe nA^tinT n€T2N] mfihy6 

35 CIMHTI X€ NGYNXtAM MMAY f)K]eeifiJ 4 
AAAA 2AnAQC AMXO.O.tC X€ HAGinT] 

nexe nxoeic nmma,. 0 ,[hthc.] 
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17 Some say that Mary was impregnated by the grace of the Holy 



Spirit, but they do not know what they say. 

How could the Feminine impregnate the feminine? (Sht-iwV* . J 
Mary is the virgin silence [parthenos] 
which no evil power defiles or distracts; 


she abides as the immaculate silence, 

incomprehensible to the Hebrews, to the apostles, and to all 
those who claim to be sent. 

The Teacher would not have said: “My Father who is in 
heaven,” 

«W WWW W L# ' 

if he had not been engendered by another Paternity 
than the one he had from his earthly father. 

18 The Teacher said to his disciples: 

tt ... Enter into the house of the Father, 

but bring nothing, and take nothing that is there.” 
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[»]A[-]v€,[.LN, M€N I 620YN' €nH€l 
Mfl€IQT [MjnPXI 0YA€ NTOM’ 2N nH 
61 Mn€inT NT6TNHI 6B0A’ l£ OYPA 

ne €H2Hn • nexpc oypan ne choyonz 

5 6B0A AIA TOYTO 1C MEN HSOOP AN 
2N AAAY NNACD6 AAAA riCHPAN n€ TfiC 
N06 6T0YM0YT6 6P0H MMOC n€XPC 

A€ neM’PAN’ ne mmnTcypoc ne mcc 

CIAC MMNT0YA6IANIN A€ n€ nx£ nA 
10 TQC NK00Y6 THPOY OYNTAYH' MMAY 
KATA TACne flnOYA nOYA N2HT0Y* 
nNAZAPHNOC n€T0Y0N2 €BOA n€ 
MnneeHn • nexc oyntah 1 oyon nim 

2PAl N2HTM’ €IT€ PflME GT€ ArT€AOC 
15 €IT€ MYCTHPION AYD neiQT NCTAft 
MMOC X€ AnXO€IC MOY' NSOPn* AYQ 
AHTnOYN’ C€PnAANA AHTQOYN TAP' 
NSOPn' AYQ AMMOY 6TM0YA An€ 
TANACTACIC NSOPn’ MNAMOY AN H0N2 



The Text of the Gospel of Philip 
53 


[Page 58, Plate 104] 

19 Yeshua is a hidden name, Christ is a manifest name. 

Yeshua cannot be translated into any language, 

His name remains Yeshua; 

Christ can be translated as Messiah in Hebrew and in Syriac, 

Khristos in Greek; 

each according to their tongue. 

The Man of Nazareth is the visible of the invisible. 

20 Christ contains all: man, 
angel, mystery, Father. 

21 Those who say that the Lord first died, 
and then was resurrected, are wrong; 

for he was first resurrected, and then died. 

If someone has not first been resurrected, they can only die. 
If they have already been resurrected, they are alive, as God is 
Alive. 
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20 N6I riNOYTe N6P€nH NAM'(OY) • mA aa 
AY NAZnn • NN0YN06 MnPArMA €HTA 
€IHY 2N OYNO<a N2HB AAAA 2A2 NCOn* 
AOYA 2NTBA €T€ MNTOY Hne AMNOiOY 
AY2HB 2A OYACCAPION TA61 T6 6€ N 
25 T'l'YXH OY2QB 6HTACIHY fl€ AGJJQ 
n€ 2NN OYCQMA 6H9HC OYN 20€IN€ 

P 20T€ A€ MHnftC NC€TftOYN €YKA 
K A2HY €TB€ [ll€]€l C t €,OYQ9 CTflOYN 
2 N TCAPJ AY A [q.CCOOY.N AN A€ N€TP 
30 4>OP€l NTC[API NTOO]Y n6 6TKHK A2HY 
NA€I CT^EYNABna] MMOOY 6KAKOY 
€2H[Y NTOOY n€ 6TK]AK A2HY AN MN CAP? 
[21 CNOM NA9] k P„KAHPONOM€l NTMNT6 
[PPO MnNOY].T 4 € NIM* T€ TA€I • CTNAKAH 
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22 No one hides a thing of great value in a vase which is too 

visible; treasures are hidden in inconspicuous pots. 

So it is with the soul, which is precious, 
and incarnated in perishable matter. 

23 Some fear being revived while naked; 

this is why they want to be resurrected in their material body; 
they do not know that human beings are naked, with or 
without matter. 

They who make themselves simple, to the point of 
nakedness, 
are not naked. 

Neither flesh nor blood can inherit the Kingdom of God. 40 
What is it that cannot inherit? 

It is the flesh and blood with which we identify; 
that which will inherit is the flesh and blood of Christ. 

He said it: “Those who do not eat my flesh 

and do not drink my blood have not life in them.” 41 


40. Cf. 1 Cor 15:50. 

41. Cf. John 6:53. 






The Text of the Gospel of Philip 
56 


[Page 59, Plate 105] 

P0N0M€l AN TAG 6T2IIK1N NIM A€ JJfc 
TAG 2IH1C CTNAKAHPONOMG TAIC 
T€ MN nCM’CNOH • AIA TOYTO n€XAH X€ 
n€TAOYQM AN NTACAPZ AYQ NHCO M 
5 nACN04 • MNTAS flN2 2PAI N2HTM AH 

T€ tch’capz ne nAoroc ayq ncscNOH 
n€ nnNA CTOYAAB n€NTA2XI nag o? 
T€MTP04»H AYfl OYNTAH' Cft 21 BCI1' 
ANOK +6N APIKC ANKOOYC €TXO MMOC 
X£ CNATOOYN AN €IT€ NTOOY Mn€C 
NAY C€H00n 2N OYHTA KXQ MMOC 
X€ TCAPZ’ NATQOYN AN AAAA XOOC 6P0 
G X€ AH nCTNATflOYN HINA 6NATA 
ClOK KXO MMOC XC nnNA 2N tcapz 
15 AYn nCGKCOYOGN n€ 2N TCAPZ OYAO 

roc ne neeiKe €H2 n tcapz xe octkna 

XOOC 6KXC AAAY AN MnBOA NTCAPZ 
2An£ nc CTflOYN 2N TCGCAPZ' 62QB 
NIM’ HOOn’ N2HTC 2M nCGKOCMOC 
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What is his flesh? 

His flesh is the Word [Logos]; 
his blood is the Breath \pneuma]; 
whoever welcomes the Word and the Breath 
has truly received a food, a drink, and a garment. 

I pity those who say there is no resurrection. 

The flesh does not resurrect, 
but what is it that can resurrect, 
so that we revere it? 

The Breath [ pneuma ] animates the flesh [sarx\\ 
there is also this light in the flesh: the Logos. 

What you say, you say in a body; 
you can say nothing outside this body. 

You must awaken while in this body, for everything exists in it 
Resurrect in this life. 
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20 N6T+ 2IQOY NN2BCQ CeCOTIT ANN 
2BCH 2N TMNT6PO NMflHYC N2BCQ 
C€COTfl’ AN6NTAYTAAY 2IOOY 2ITN 
OYMOOY MN OYKH2T’ 6YTOYBO MnMA 
THPM’ N6TOYON2 2ITN N6TOYON2 € 

25 BOA N€6HrV 2 ITN N80HI1' OYN 20 
€IN€ €Y2HIT 2ITN N6TOYON2 €BOA 
OYM MOOY 2N OYMOOY OYN KQ2T 
2NN OYXPICMA AIC HITOY NXIOY€ 
THPOY Mn€M*OYn[N2] J.AP €BOA’ N0€ 
30 €N€H“»OOIT [NAM6 A]AAA NTAMOYQN2 
€BOA N8€ €XI0YNA6]M<J0M NNAY 
€POM’ N2HTC N[AI TH]J>,OY AHOY 
fiN2 €BOA NAY A[HOYON2 €] t B.OA N 
N06 20C N06 AHOY[ON2 €BOA N] 

35 NKOYCI 211C KOY€l AM[OYflN2 €BOA] 
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24 In this world those who wear a garment 
are more precious than their garment. 

In the Kingdom of Heaven, the garments 
are as precious as those who wear them, 
for they have been immersed in a fire and in a water that 
purifies all. 

25 That which can be visible is visible; 
that which is secret remains secret; 
yet certain secrets are revealed. 

There is living water in baptismal water, 

and a sacred fire in oils of anointment [khrisma], 

26 Yeshua did not reveal himself as he is in reality, but according 

to the capacity of those who wanted to see Him. 

He is the Unique for all, 

yet to the great he appeared great, to the small he appeared 
small, 

to the angels as an angel, 
to human beings as a man. 

The Logos is the secret of all. 

Some who know themselves have known it. 
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[NN]AIT€[A] l 0C 1 2QC AIT6A0C AYQ 
NPPQM6 2flC PflM€ GTB€ flA€l AIICM 
AOTOC AMZOflH’ €OYON* HIM 20€IN€ 

M€N AYNAY €POY €YM€6Y€ A€ NAYNAY 
5 €POOY MMIN MMOOY • AAAA NTAPCH’OY 
DN2’ CBOA NN€M’MA9HTHC 2NN 0Y€0 
OY 2IXM F1T00Y N€MO AN NK0Y6I AH' 

yane nno* aaaa ntahp mmaghthc 

NN06 A€KAAC €YNA9 6M60M NNAY 
10 €POH’ €H0 NNOd ITCXAH* MOOOY €TM 
MAY 2N T6YXAPICT6IA X€ fl€NTA22QTP 
MfiT€A€ioc noYoeiN' ennfiA €TOY 
AAB’ 20TP NArreAOC’ €PON •' 2QQN AN 
2IKQN MnPKATA4>P0N6l MnZieiB* A&N 
15 TH’ TAP • MN “WOM €NAY 6nP0 • MN AAAY 
NA»+ fl€MOYO€l C20YN’ €nPPO €H' 

KHK A2HY • riPMMn€ NA“J€ NeH«IHP€ 
N20Y0 AnPMNKAZ €»»£€ HP€ NA 
AAM • NASfiOY KAITOIfG 9AYM0Y no 
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When he appeared to his disciples in glory on the mountain, 
he was great, he was not small. 

It was he who made his disciples great, 

so that they would be able to see him in his grandeur. 

That very day he said in his act of grace [eukharistia]: 

“Thou who hast united fullness and light with Breath 
[pneuma], 

let our image and our angel be with us.” 

27 Do not despise the Sheep, for without him it is impossible to 

see the door. 

None can approach the King while naked. 

28 The sons of heavenly Man outnumber 
the sons of earthly man. 

Though the sons of Adam are many, they are mortal; 
the sons of the realized Man [telleios] never die, 
for they are constantly being reborn. 
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20 02 MAAAON NSHP6 MnT€A6IOC PPQ 
M€ NAGI 6MAYM0Y A AAA C€XriO MMO 
OY 0Y0€I«9 NIM* F16IQT TAM6I0 aH 
P€ AYQ naHP€’ MN 60M MMOH' N4TA 
Ml€ aHP€ nGNTAYAnOH TAP’ MR <>0M' 

25 MMOH • NHXnO AAAA 6naHP€ ARO 
NAH' N2NCNHY N2NaHP€ AN N6T0Y 
AnO MMOOY THPOY 2M nKOCMOC 
€Y*nO MMO k O,[Y] 2N TOYCIC AY * 

n NK00Y6 2 l M. [nR]A k N J [€T] l .O J YAnO MMOOY 
30 €BOA’ N2HTA [aAY+06l]a* 6B0A’ MMAY 

enpnMe t A,[€ €Ycoj.€ja €boa 2 M np 
[P]HT k €A,[M moinoc MflCA NTC16 
[nercoaa mjmoh' cboa 2 N ttacipo 

[AYQ €NGP€]nAOrOC 61 6B0A MMAY 
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29 The father begot a son, the son did not beget a son. 

Who has been begotten cannot beget. 

The son begets brothers, not sons. 

30 All those who are begotten in the world 
are begotten by physical means; 

the others are begotten by spiritual means. 

Those who are begotten by Spirit [pneuma] 

hope for the realization of Humanity; 

they are nourished by the promise of a higher space [topos] 

31 Those who are nourished by the word which comes to 
mouth go toward their own realization. 

The realized human is fertilized by a kiss, 
and is born through a kiss. 

This is why we kiss each other, 
giving birth to each other 

through the love [kharis, also grace] that is in us. 
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N6MNAC0GI9 GBO[A] „2N, TT.A.nPO k AY^[Q] 

NCMNAanne ntgagioc ntgagioc i\ap, 
2ITN OYnGI GYQ AYQ GYAflO AIA TOYTO 
ANON' 2QQN TNt fll GPN NNNGPHY 
5 GNXI Mnn GBOA 2N TXAPIC 6T2N N 
NNGPHY NGOYN !MOMTG MOO»G MN 
nXOGIC OYOGIS NtM MAPIA TGHMAAY 
AYQ T6CCQNG AYQ MArAAAHNH k T,A 
€1 6TOYMOYT6 GPOC AG TGHKOINQNOC 
10 MAPIA TAP T€ TGMCQNG AYQ TGM'MAAY 
T€ AYQ TGY2QTPG T€ IIGIQT MN n»H 
P€ N2AnA0YN N€ PPAN nnNA GTOYAAB 
oypan’ ne NAinAOYN cesaoon tap'm 

MA NIM’ CGMOCA NTflG CGMIICA Mm 
15 TN C62N neeHn' C62N NGT0Y0N2 
GBOA nnNA GTOYAAB • H2M nOYQN2 
GBOA • M2M nCA MniTN H2M nGOHn' 

M2M nCA NTnG CGSMSE NNGTOY 
AAB • 2ITN NAYNAMIC MflONHPON * 
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32 There were three who always walked with the Lord: 

Mary, his mother; the sister of his mother; and Miriam of 

. .. i* 

Magdala, 

known as his companion [koinonos\\ 




33 Father and son are simple [ aplous ] names; 

The Breath is a double \diplous\ name, for it is everywhere: 
above, below, in the visible, in the invisible. 

Spirit \pneuma ] becomes manifest when descending, 
and unmanifest when ascending. 

34 The saints make use of harmful powers. 

These powers are blinded by the Breath 
to believe that they are using it, 
whereas they are working for the saints. 

One day a disciple asked the Teacher a question 
about the state of the world. 
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20 C€0 TAP NBAA6 2ITM flNA 6T0YAAB 
XGKAAC €YNAM€€Y€ 1A £YP2YnHP€ 

T€l NNOYPDM6 20 n 0 T€ €Y€IP€ NN€ 

TOYAAB • €TB€ riA6l AYMMA0HTHC f> 

AIT€I MnXOeiC HN0Y200Y €TB6 OY 
25 2QB NT€ nKOCMOC flCAAH HAM X€ 

6PIAITCI NT€KMAAY AYft CNA+ NAK 
€BOA 2N AAAOTPION fl€A€ NAnOCTO 
AOC NNMA0HTHC X€ TMflP0C4>0 
PA THPC MAP€CAn[0 N]AC NOY2MOY' 

30 N6YMOYT6 [€TC04>I] A *6 2MOY AXNTC 

MAP€npoc4>[OPA »ann]€ €m»h[T tco 

♦IA A€ OYCT€IP[A T€ AAM m»HP€ AIA TOY 
TO €YMOYT€ €PO[C A€ OYLC,€ri€l N 
2MOY FIMA CTOYNA^ICOeny N2HTH] 

35 NTOY26 IHINA 6T0YAA.B, [n€ AIA TO] 
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He answered him: “Ask your mother; she will speak to you of 
what is other [allotrion\.” 

35 The apostles [ apostolos] said to the disciples [mathetes]: 

“May our offerings [prosphora] contain salt.” 

They called Wisdom [ Sophia ] “salt.” 

Without it, no offering is acceptable. 

36 But Wisdom is barren without the Son. 

Hence salt is only a trace. 

What nourishes them is the Breath [pneuma ] 
and its offspring are many. 

37 What belongs to the father belongs to the son, but while he is 

still young, he is not entrusted with all that is his. 

When he is mature, his father gives it to him. 
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[YTLO, NA^G, Ne.CaH.Pe nGTGYNTAMM' 
JH,6\ neiQT NA mSHP€ N€ AYQ NTOM 2Q 

qm • naHP€ en 2ocon mo nkoygi • hay 

niCT€Y€ NAM AN6T6 NOYM • 20TAN €M' 

5 SAiMGne PPQM6 SAPGnGMGIQT + NAM' 
NGTGYNTABCG THPOY N6TC0PM NGTG n' 
TINA Xno MMOOY 9AYCQPM’ ON’ €BOA 
2IT00TM' AIA TOYTO €BOA 2ITM nmNA 
OYQT’ MAGPO N6I ntCQ2T AYQ MQ»M 
10 K€OYA n€ GXAMQ0 AYQ K€OYA fl€* 
GXMQ0 6XAMQ0 TG TC04>IA 2AI1AQC 
GXMQ0 A€ T€ TCO«t>IA MnMOY 6TG TA 
€1 TG TCOOIA MnMOY GT6 TA€I T€ €TCO 
OYN MnMOY TAGI 6T0YM0YT6 €POC XG 
15 TKOYGI NC04>IA OYN 2N0HPION SOOn’ 
€Y2YnOTACCG MnPQMG NOG MHMACG 
MN nGIQ MN 2NK00YG NTGGIMING OY 
N 2NK00YG 900n • GYZYnOTACCG AN' 
GYOYAT’ 2N NGPHMIA nPQMG CKAGI N 
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38 Those who are born of the spirit know not where they go; the 

same Breath lights and extinguishes the fire. 

39 Akhamoth is one reality, and Ekhmoth is another. Akhamoth is 

ordinary wisdom, 

Ekhmoth is the wisdom of death; 
to know death is a small wisdom. 

40 There are animals that obey people: the calf, the donkey, and 

those of this sort. 

There are others who do not obey, and live apart in the 
wilderness. 

People work with tame animals to plow their fields, and thus 
are able to feed themselves 
and the animals, whether tame or wild. 
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20 TCQ9G 2ITN N0HPION €T2YnOTACC€ 

AYQ €BOA 2M nA€l HCOGI« ’NTOH’ MN N 
6HPI0N GITG NGT’ZYnOTACCG GITG NGT’ 
2YriOTACC€ AN TAGI T€ 06 MnTGAGIOC 
PPQMG 2ITN 2NAYNAMIC €T2YnOTAC 
25 S-£ GHCKAGI OYON NIM' GHCOBTG GTPOY 
SKH16 €TB€ nAGI TAP' 6I1MA THPH A2G 
PATH' GIT6 NGTNANOYOY €IT€ NG0OOY 
AYQ NOYNAM' MN N6B0YP nGriNA GTOY 
AAB HMOONG [NOYO]N NIM' AYQ HPAPXG1 
30 NNAYNAMIC T[HPOY N€] J,2YnOTACC€ 

AYQ N€T2Yn[OTACC€ A] V N, MN NGTOYAT* 
KAI TAP H(jn[A MMOOY H]QTfr MMOOY 6 
AOYN AG [GYNAAI GHLS^ANOYQS NOY9 
[<*LOM, [AAAM €N€NT]AYnAACC€ MMOM NG 
35 [KNA....NG]KNA26 ANGHSMHP6 GYO 
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So it is with realized Human Beings, who work with energies 
that obey them. 

They prepare all things to come into being. 

Thus everything awakens, and is redeemed: 
good and evil, right and left. 

The Breath leads all things to their repose, 
it aligns the energies: the obedient, the wild, and the solitary 
ones. 

It gathers them together, so that 
they are no longer dispersed. 

41 The created one is beautiful, and his sons are noble. 
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MflAACMA NGYrGNHC €3X6 MnOY.P, 
flAACCG MM04 • A AAA AYAnOM’ NGK’NA 
26 AflGHCnGPMA GHO NGYrGNHC T6 
NOY AG AYflAACCG MM04' AHAflO ASS 
5 NGYrGNGIA 116 flAGI • SSOPIl’ ATMNTNO 
eiK ssnne mmnncqc *qtbg ayq ay 

AnOH’ €BOA • 2N TMNTN06IK’ NGflSSH 
P6 TAP* M4>04’ ne AIA TOYTO A4SSQflG 
N2ATBPQMG N8G Mn6HK€€IQT’ AY 
10 a A4M0Y0YT’ Mn€4’C0N KOINQNIA AG 
NIM* NTAZSSflnG GBOA 2N NGtNG AN’ N 
NOYGPHY OYMNTNOGIK’ T6 • riNOYTG 
0YA6IT nG N0G NNAIKJG 6TNAN0Y0Y 
SSAYMOYTG GPOOY AG NAAH0INON ISAY 
15 MOY MN N€N’TAYAQ<5G 2PAI N2HT0Y TA 
Gl TG 06 NNGNTAIINOYTG A060Y • G 
flGIAH 2NNATM0Y NG NGHAQ6G SSAY 
P ATMOY GBOA’ 2IT00TH' NNG4nA2PG 
flNOYTG AG PBAflTIZG NNGTMPBAnTI 
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If he had been begotten, and not merely created, 
you would find his seed even nobler, 

but if he had been both created and begotten—what nobility! 

42 First came adultery, then murder; 

murder is the son of adultery, son of the serpent; 
he is a murderer like his father, and killed his brother. 

The mating [koinonia] of those who are dissimilar is adultery. 

43 God is a dyer; 
the good dyes, known as genuine, 
become one with the materials that they permeate. 

This is how God acts. 

He gives his own colors to his dyes, 
the colors of immortality. 

Thus he baptizes us in water. 
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20 Z6 MMOOY 2N OYMOOY MN 60M’ 

NT6AAAY NAY AAAAY 2N N€T’CMONT 
6IMHTI NT6R6THMAY SQn€ N9€ 
NN6TMMAY N0€ MnPflM6 AN €M 
2M flKOCMOC HNAY €nPH €MO PPH 
25 AN AYQ HNAY €Tfl€ MN flKA2 MN N 
K62BHY6 THPOY €NTOH' AN n€ N6TM 
MAY TA€1 T€ 06 2PA! 2N TM€ AAAA AK 
NAY €AAAY NT6 FIMA CTMMAY AKSQ 
ne NN6TMMAY • AKNA[Y] Alin N A AK' 

30 ynne mhna _ak.n[ay Ajnxc AKianne 

NXC AKNAY A[n€IQT K]NA»Qn€ N€l 
fiT AIA TOYTO [MriMA nA€l] M€N KNAY 
A211B N1M • AYfl [KNAY €POK]’ AN OYAAK’ 
KNAY A€ 6POK' M[f1MA €TM]JH,AY I1€T 
35 KNAY TAP’ 6POH' €KNA k »,pynn€ MM] k OH, 
TniCTIC XI TArAnH’ C+ „MJN AAAY NAS] 
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It is impossible for anyone to see the everlasting reality and not 
become like it. 

The Truth is not realized like truth in the world: 

Those who see the sun do not become the sun; 
those who see the sky, the earth, or anything that exists, do 
not become what they see. 

But when you see something in this other space, 
you become it. 

If you know the Breath, you are the Breath. 

If you know the Christ, you become the Christ. 

If you see the Father, you are the Father. 
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[XI] AiN Tnj.CTIC t M,N AAAY NAHI t AAN 
ArAnH €TB€ nA€l X6KAAC M€N €NAXI 
TNPniCT€Y€ a IN A A€ NAM6 NTN+ €nei 
€P»A0YA t 2N OYArAflH AN MNT€M Q 
5 4>€A€IA 2M n€NTAHTAAS’ n€NTA2XI 
nxoeic AN ON N26BPAIOC €TI NAnO 
CTOAOC €T2ITNN62H T€€I2€ N6YM0Y 
T€ X€ IHC nNAZHPAIOC M€CCIAC €T€ 
nA€i ne iflc nNAznPAioc nexc nzAe 
io ppan ne nexc naopn* ne ie nerzN 

TMHT€ ne nNAZAPHNOC MCCCIAC' 

OYNTAH’ CHMACIA CNT6 AYfi n€XPC 
AYfl neTSHHY ?C MMNT26BPAIOC n€ 
nCQT€ NAZAPA T€ TAAHO€IA ONA 
15 ZAPHNOC 6€ T€ TAAH0€IA n€ nXC 
NTAY9ITH' nNAZAPHNOC MN \C 
N€ NTAYiMITOY nMAPrAPITHC €Y»A 
NOAH' eniTN enBOPBOPON SAMSO 

ne aAHanne an enwHC nzoyo 
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[Page 64, Plate 110] 

In this Temple Space you become all things, 
and you see yourself no more; 

and in that All-Other you become all things, and never cease 
to be yourself. 

45 Faith [pistis\ is receiving, and love [agape] is giving. 

None can receive without faith, 

and none can give without love. 

We believe, and are capable of receiving; 
we give so as to experience love. 

Whoever gives without love experiences nothing of interest. 

46 Whoever does not receive the Teacher is still a Hebrew. 

47 The apostles before us called him 

) “Yeshua of Nazareth, the Messiah.” 

Yeshua first, Messiah last, and Nazareth in between. 

Messiah can have two meanings: 

“The anointed one”; and “the one who gives limits.” 

In Hebrew, Yeshua means “freedom,” and Nazara means 
“truth.” 

I Thus the one from Nazareth is the truth, the liberator, 
and the giver of limits. 
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20 OYT6 6YSATA2CM • NNAFIOBAPCIMON 
GHNAanne 6MTA6IHY • AAAA OYNTAH' 
MMAY MnTA€IO 2A2TN n€M'XO€IC 
OYOeia NIM’ TA€I T€ 06 NN9HP6 M 
flNOYT6 2N N6TOYNA“)nn6 N2HTOY 
25 [€]TI OYNTAY MMAY MnTACIO 2A2TM nOY 
6IQT • 6KSAXOOC A6 ANOK* OYlOYAAl 
MN AAAY NAKIM’ 6K»AX00C* X€ ANOK’ OY 
2PQMAIOC M„N, AAAY NAPTAPACC6 6K9A 
XOOC X€ ANO[K 0]Y2[€] t A 4 AHN OYBAPBA 
30 .P,OC OY2M2AA [OY€A€Y]0€POC MN AAAY 
NAKTTOPTP €K[«yAAOOq X6 ANOK* OYXPH 
[qTIANOC .T,[HPOY €Y]NANO€IN NrtNOI 
[T]0 NTA.S^nn €POI Mn]€€IM€IN6 nA€l • € 
[T€ NAPXQN N]A» 2YnOM€IN€ AN • € 

35 [T€ HAl fl€ fl] fc €J PAN* I1NOYT6 OYAMPQ* 
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A pearl thrown into the mud does not lose its value, and 
anointing it with oil will not increase its value; 
in the eyes of its owner, 


its value remains unchanged. 

So it is with the sons of God; wherever they are, they are just 
as precious to their Father. 

If you say, U I am a Jew,” no one will be amazed; if you say, “I 
am a Roman,” no one will be startled; if you say, “I am a 
Greek, a barbarian, a slave,” it will trouble no one. But if you 
say, “I am a Christian,” all will tremble. 

Is it possible to bear this name, 
when spiritual powers are afraid of it? 

Humanity is the food of God^ 
people offer human or animal sacrifices, 
but those to whom they sacrifice are not gods. 


1 

is. i 


\» 0 $> 9 #^. 
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M€ ne AIA TOYTO C[€aOQT M]nPQ[M€ 

NAM • 2A T 62 H €MnATO[Y]aftfiT MF1PQ 
MG N€YynilT - N2N6HPION NG2NNOY 
T€ TAP AN N€ NAGI GTOYaOQT * NAY 
5 NCKGYOC NNABA6HGIN MN NCKGYOC 
BBAAC SAYanne €BOA 2ITM nKQ2T • 
AAAA NCKGYOC NNABA6H6IN €Y»A 
0YQ6n • DAAIN SAYTAMIOOY NTAY 

aanc tap cboa 2n oyfinA nckgyoc 

10 A€ BBAXG €YaAOYQ<Sfl • aAYTAKO 
NTAYanne tap xqpic Nine oygiq 
GMKQTG 2A OYflNG NNOYT AHN a€ MMIAOC 
€BOA €MM00a6 NTAPOYKAAM' €BOA 
AM26 6POM ON GH2M niMA niMA 
15 OYN 2PPOMG aOOn • aAYN 2A2 MMO 
oae • €boa* ayq MAYnpOKorrre g 
AAAY MMA NTAPGPOY 2G annG GPO 
OY OYT€ MIIOYNAY GIIOAJC OYTG 
KQMH OYT€ KTICIC OYT6 ♦YCIC MN 
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51 Glass and clay vessels are made with the help of fire. 

Glass vessels can be restored, because they are shaped by 

breath. 

But clay vessels are destroyed when they are broken, 
for they were born without breath. 

52 A donkey hitched to a mill wheel can travel a hundred miles, 

but when you untie him, he is still in the same place. There 
are people who walk a great deal, and never get anywhere. 
When evening falls, there is nothing to be seen on the 
horizon—no village, no creature, no higher power, no 
angel to be seen. 

Have these people suffered in vain? 

53 The work of Yeshua is to render grace [eukharistia]) 

In Syriac, he is called “the one who is spread out,” 

for Yeshua came, and the world opened in the four directions 
of the cross. 
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20 AYNAMIC • MN ArTGAOC €IKH ANTAAAI 
nOPOC 2IC6 T6YXAPICT6IA n€ FC €Y 
MOYT€ TAP’ 6POM’ MMNTCYPOC X6 OA 
PICA0A €T€ nA€l F16 n€TnOP9' €BOA 
AlC TAP €1 6HCTAYPOY MflKOCMOC 
25 AnXOGIC BQK’ €20Y[N] 6F1MA NX066 
NA€Y€I AHMI “JB6CNOOYC NXPQMA 
AHNOXOY ATP02T6 AHNTOY €2PAl 
€YOB“J THPOY AYft neXAH X6 TA€I 
T6 66 NTAM6I MMO.N. N6I IfT]aHP6 • M 

30 n»HP€ Mnpn.Mje cmo] RjLrfrrv tco 

♦IA 6T0YM0YIT6 €POq X€ TCTI.P^A N 
TOC T€ TMAA[Y NNArr]€AOC AYA [TLKOI, 
NQNOC MnA[HP€ T€ MAP]IA TMAJ^AA] 
AHNH N€Pen[XO€IC Mq ameapia N] 

35 20Y0 AMMA6H[THC THPOY AYQ N6M] 
ACIMZe MMOC AT6AETAI1P0 N2A2] 
ficon • Anxeceene ,n 4 [mma6hthc ayi 
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54 The Teacher went to Levis dye works; 
he took seventy-two colors [ kroma \, 
threw them into the vat, 

and when he took them out, they were white. 

He said: “This is how the Son of Man has come, 
like a dyer.” 

55 The Wisdom [Sophia] thought to be sterile [steira] is the 

mother of angels. 

The companion [koinonos\ of the Son is Miriam of Magdala. 
The Teacher loved her more than all the disciples; 
he often kissed her on the mouth. 

When the disciples saw how he loved Miriam, they asked him: 
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[NAY] [CHMC MAPI]A nCAAY NAH AC 

tCT]A€ OY KM k C MM.OC flAPAPON THPN AH' 
OYO«y§ N<jI nCQTHP nCAAH NAY nC 
AAH NAY AC CTBC OY +MC MMQTN AN’ 

5 NTCC26 OYBAAC MN OYA GHNAY CBOA 
CY2M nKAKC MI1GCNAY CCyOBC CNOY 
CPHY AN 20TAN CPSAnOYOCIN Cl* TOTC 
nCTNABOA* HNANAY CnOYOCIN AYO 
nCTO BBAAC CHNA60 2M nKAKC nC 

io ac nAoeic ac oymakapioc ne nerso 
on 2A TC2H CMnATCH’SKWC ncTao 
on 1 tap Anyone ayq HNAaonc nAi 
CC MnPQMC HOYON2 AN’ CBOA’ A AAA 

nyoon' 2M nceHn’ ctbc nACi ho n 

15 AOCIC AN’OHPION CTAOOP CPOH CTNC 
AY KATA nCTOYONZ CBOA' MN nCOHn’ 

AYO nACI + NAY MHMOYN CBOA CP9A 
nPOMC AC nOPA’ CPOOY saymoyoyt 
NNOYCPHY NCenn^C NNOYCPHY 
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“Why do you love her more than us?” 

The Teacher answered: 

“How can it be that I do not love you as much as I love her?” 

56 When a blind man and one who sees 

are both in the dark, there is no difference between them; 
but when they both come into the light, one sees it, 
and the other remains in darkness. 

57 The Teacher said, “Blessed are those who are before existing; 

for those who are were, and will be.” 

58 The superiority of human beings is not apparent, it is a secret; 

this is why they can dominate animals who are bigger and 
stronger than they in appearance, for it is they who allow 
the animals to survive. If humans abandon the animals, they 
bite and kill each other. 

They eat each other because they lack food. 

But now that humans cultivate the earth, 
they find food. 
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20 AYft AYOYflM NNOYGPHY AG MnOY26 
GTP04>H T€NOY A€ AY2€ 6TP04>H €BOA 
AG AnPfiMG P 2ftB 6I1KA2 GP9AOYA* 

BflK* GnGCHT €nMOOY N4GI 62PAI GM’ 
nGMAI AAAY NHAOOC AG ANOK’ OYXPH 
25 CTIANOC NTAMJAI] MflPAN’ 6TMHCG €4' 

SAAI AG Mni1[N]A GTOYAAB OYNTA4 M 
MAY NTAQPGA MflPAN flGNTAZXI NOY 
AQPGA MAYMIT..C, NT00T4' I16NTA2AI AG 
GAGT GTMHCG SAYtyATM’ TAGI TG 0€ 

30 6T9 l G J [A6qT l N J [A] ( .M J [G Gl.P^AOYA “JQflG 2fl 
OYMYCTHPIO[N GTG flMYJCTHPION MnrA 
^[OC H] t G, 0YN06 [nG AANT]4 TAP NG nKOC 
[MOq .N.AiyQEnG an tq^ctacic tap'm 
[ nKoqM.o^c nc npo]MG tcyctacic ag 

35 [MnPflMG TG nrA]MOC GPINOGI NTKOI 
[NQNIA TATAJA2M AG OYNTAC MMAY 
[N0YN06 N].A 4 YNAMIC T6C2IKQN 
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59 If someone goes down into the water and emerges without 

receiving anything, 

and says: “I am a Christian,” they usurp the Name. 

But if they receive the Breath, they receive the grace of the 
Name. 

When someone receives a gift \dorea\ it is not taken from 
them. 

But if someone takes it for themselves, it will be taken from 
them. 

60 This is how it is with those united in marriage. 

The mystery which unites two beings is great; 
without it, the world would not exist. 

What gives substance to the world is Anthropos. 

What gives substance to Anthropos 

is an intimate and enduring relation [gamos] 

Seek the experience of the pure embrace [koinonia]; 
at has great power; 

contemplate the Presence in this impermanent body. 

61 Some of the unclean spirits are masculine, others are feminine. 
The masculine ones unite with 

souls who inhabit a female form; 
the feminine ones mate with 
souls who inhabit a male form. 

None can be free with respect to these forms unless they receive 
a power which is both masculine and feminine. 
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ecaoon en oyxa[em n],cx.[hm]a mh^nja] 

NAKAOAPTON OYN AO.OY^T NEHTOY OY 
N ENCEIOM6 NEOOYT „M€N, N€ 6TPK0I 
NQNCI AM'l'YXH €TPnOAIT€Y€Ce€ 

5 ENN OYCXHMA NCEIMG NCEIOMC A€ 

N€ NCTTHE MN N6TEN OYCXHMA N 
EOOYT • €BOA EITN OYAT’TftT AYQ MN 
AAAY NA*y P BOA €NA€1 €Y€MAET€ M 
MOM’ CMTMAI N0Y60M NEOOYT • MN 
10 N OYCEIMC €T£ nNYM<WOC n€ MN 
TNYM4»H OYA A€ XI CBOA EM I1NYM' 

<MIN NEIKONIKOC EOTAN CPaANCEl 
M€ NATCBQ NAY AYEOOYT • 6MEMOOC 
OYAAH' SAYHn<5€ CEPAl €AQH NC€ 

15 Q2B€ NMMAH NC6AOEM6H’ T€€IE€ 

ON EPPQM6 NATCBfl 6Y9ANNAY €Y 
CEIM€ CCEMOOC OYAATC €N€CQC 

SAYniee mmoc nccpbiazc mmoc 

CYOYflty’ 6AOEM6C CY5HANNAY A€ 



The Text of the Gospel of Philip 
89 


[PAGE 67, PLATE 113] 

This is what happens in the bridal chamber 
when man and woman become wed. 

When immature women see a man sitting alone, they go to 
him, flirt with him, and distract him. 

Likewise, when immature men see a pretty woman sitting alone, 
they hunger for her, seduce her, and she lets herself be taken. 
But if they see a man and a woman seated together^ 
the women do not chase after the man, 
and the men do not chase after the woman. 

When the image of God in us is joined to the angel, 
no one dares to molest a man or a woman. 
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20 AnZOOYT MN T€M2IM€ 6Y2MOOC 2A 
TN NOY6PHY MAPCN2IOM6 9 BQK’ € 

20YN »A H200YT OYT€ MAP6N200Y.T, 

» BQK’ €20YN’ »A TC2IM6 TA€I T6 0€ 
CPSfAOIKflN’ MN „niA]rr€AOC 2QTP 6 
25 NOYCPHY OYT€ MN [AA]AY NA“) PTOAMA 
ABQK* 620YN SA 4>[0]AYT • H TC2IM€ 
nCTNNHY CBOA 2[M] nKOCMOC NC6 
TM9 €MA2T€ MM[OH]’ €TI 2L6 N6H2M 
nKOCMOC MOYO[N2] €BOA *€ HXOCC 
30 ATCniOYMIA ,Mn,[MO]Y [AYQ] AP1APT6 
MO NX06IC A fc T,.[4»Y]CIC M’COJ^n € 
nKQ2 659Xt€ CYNAY Mn] t €,€l .C^A.M^Al^TC 
MMOM’ C€flA[T MMOM A]YQ n.fliC €M] 

NAS P BOA ANJ,[€ni0YMI]A M t N, [2P] 

35 T€ nflC MNA9 2[OnM CPOOY nOAAA] 

KIC OYN 20CINC €[l €YA12 MMOC A€] 

ANON 2MniCTOC 20nA[C 6YI €BOA 2N] 
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Whoever is free of the world 

can no longer be made into a slave there. 

They have risen above attraction and repulsion. 

They are master of their nature, free of envy. 

If someone sees such a person, they seize them and hold them. 
How can one be free of the powers 
of attraction and repulsion? 

How can they then escape them? 

Often there are those who come and say: “We are believers.” 
They imagine themselves capable of escaping demons and 
unclean spirits. 

If they had the Holy Breath in them, 
no unclean spirits would adhere to them. 
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[Mri]NA NA[KA9APT0N] 21 AAIMONION' 
NGYNTAY TAP .M.MAtY] MnNA 6TOYAAB 
NGMN flNA .NA.KAGAPTON NAPKOAAA 
€POOY MNP 20T€ 2HTC NTCAPi OYA6 
5 MNMGPITC GK9AP 20T€ 2HTC CNAP AO 
€IC €POK’ GK9ANM6PITC CNAOMK’ NC06K 

h Nsaone 2M figgikocmoc h 2n tana 

CTACIC H 2N NTOnOC GT2N TMHT6 
MH r€NOITO NCG2G GPOGI N2HTOY 06 
10 6IKOCMOC OYM n€TNANOYH N2HTH' 

OYM neeOOY NGMnGTNANOYOY Mnc 
TNANOYOY AN NG AYO NGMnGOOOY 2M 

neeooY an ng oyn nGeooY ag mnn 

CA riGGIKOCMOC GZMflGOOOY NAMG NG 
15 TGTOYMOYTG GPOC AG TMGCOTHC NTOH 
nG nMOY 2QC GN^OOn 2M nGGIKOC 
MOC «aSG GPON GAnO NAN NTANACTA 
CIC AGKAAC €N*yAKAAKN A2HY NTCAP3E 
GYNA2G GPON 2N TANAnAYCIC NTNTM 



The Text of the Gospel of Ph ilip 
93 


[Page 68, Plate 114] 

62 Do not fear the flesh nor be enamored of it. 

If you fear it, it will rule you. 

If you love it, it will paralyze you and devour you. 

63 One is either of the world, or one is resurrected [anastasis], 
or one is in the intermediate world. 

God forbid that I be found there! 

In this world there is good and there is evil. 

What is good is not all good, 
and what is evil is not all evil. 

But beyond this world, there is something that is really evil 
it is the intermediate world, the world of the dead. 

While we are in this world 

it would be right to attain resurrection, 

so that, free of the flesh, we know repose [anapausis] y 

and do not become wanderers in the intermediate world. 

Many get lost on the way. 

It is good to awaken from the world going astray there. 
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20 MOOae 2N TM€COTHC 2A2 TAP’ C€PriAA 
N€C0€ 2N T2IH NANOYC TAP €€l €BOA 
2M F1KOCMOC 2A T€2H €MnATGnPOM€ 

P NOB€ OYN 206IN6 MGN OYT€ CGOYflS 
AN OYT€ MN 60.M, „M.MOOY 2NKOOY6 A€ 

25 €YaANOYfl»y [MJ.M.N 2HY SOOn* NAY X€ 
HnOY€IP€ 6.T.[OYO]Yn!iJ TAP' H€IP€ MMO 
OY NP€MP NOB€ [njTMOYQS A€ TAI 
KAIOCYNH NA 2 [n]rr €POOY MI16CNAY 
AYn noYAy aa [M]n neipe an • OYAno 

30 CTOAJK.tOJC [2]A [OYLOAT.ACIA AMNAY A20 
6IN6 €YO k Tn, [2]N AYH6I NK02T AY 
12 A[Y] t M.HP 2N [OYH6I] NKQ2T 6YNHA 
[€YH€]I NK122T [€Y£12 AO]OY MMOOY 2N 

[KQ],2,T [.] A.YQ n€XAY NAY 

35 [A€.MN 6]AM* MMOOY ANOY2M 

[MMOOY.... KATA] .M.nOYOYfla AYAI 
[MflMOY NOYJAOAACIC f!A€l €TOYMOYT€ 
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64 There are some who neither want nor are able to do evil; others 
want to, but do not. But it is what they want that makes 
them wicked, and leads them astray, even if they do 
nothing. Righteousness is lacking in those who want 
nothing, as in those who do evil. 

65 In a vision, the disciple of an aposde 
saw several people shut in a house 
on fire, and they were attached to it. 

“Throw water on the fire,” they begged. 

They were told that it was impossible to save them. 

The outcome of their actions was death. 

This is also known as the outer darkness. 

66 The soul [ psyche ] and the spirit [pneuma] are born of water and 

of fire. 

It is with water, fire, and light 
that the son of the bridal chamber comes into being, 
the fire is then an anointing, the fire is then a light. 

I do not speak of that fire without form, but of that fire 
whose form is white: 
a clear light which bestows beauty. 
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€POH X€ nKAK€ 6T[2inCANB0]A *€ H[J 
€BOA 2N OYMOOY „MN, O.Y.KQ2T NTAT4» 1 YX„[H] 
MN nnNA 90n€ €BOA [2N] OYMOOY MN 
0YKO2T • MNN OYO€IN NTAnSHPC’ M 
5 nNYM«MiN nKQ2T’ ne nXPICMA nOYO 
gin ne nK02r eeiaAxe an AneencozT 
€T€ MNTAM’ MOP<t>H AAAA nK€OYA €T€M 
MOP4>H OYAB5M €TO NOYOCIN €N£CQH 
AYO €T+ NTMNTCA TAAH66IA Mn€C€l 
10 enKOCMOC €CKAK A2HY AAAA NTAC6I 2N 
NTYnOC MN N2IKQN HNAXITC AN* NK€PH 
T€ oyn OYxno NKecon • soon MNN OY 
2IKQN Nxno NKecon* jy*ye aahoqc 
ATPOYX nOOY NKecon • 2ITN T2IKON A!M 
15 T€ TANACTACIC AYO ©IKON 2ITN ©IKON 

*y*ye €tp€ctqoyn nNYMOQN mn ©i 

KQN 2ITN ©IKON 99€ €TPOY€l €20YN 
€TAAH0€IA eT€ TA€I T€ TAnOKATACTACIC 
9S€ AN€TXnO AN MMATe MnPAN’ M 
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67 Truth did not come into the world naked, but veiled with 
images and archetypes [typos]; otherwise it cannot be 
received; there is a rebirth through the image of rebirth. 
One must truly be reborn from this image; this is 
resurrection. 

In passing through the image, the bridegroom is led into the 
truth 

which is the renewal of all things in their integrity 
\apocatastasis ]. 

This is appropriate for those who not only know 
the names of Father, Son, and Spirit, 
but have integrated them in themselves. 

Those who have not integrated these names within themselves 
will have their names taken away. 

The name of Christian is welcomed with anointing, 
in the fullness and energy of the cross, 
which the apostles call the union of opposites; 
then one is not just Christian, one is the Christ. 



( 
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20 neiQT • mn naHPe mn nnfiA etoyaab 

AAAA AYXflOOY NAK 2Q0Y ETMOYA XI1[0] 

OY NAM’ flKEPAN CENAH[I]TM’ NTOOTH • 

OYA AE XI MMOOY 2M JIX..PICMA MriCEJ, 
NTAYNAMIC • MHCJ^OC €]T k AJ2]N€NAnOCTO 
25 AOC MOYTE €POC X[E TO] k YHA J M MN TE2BOYA 
nA€l TAP 0YK6TI OX[XPHCTI]ANOC n€ AAAA 
OYXPC n€ AflXOE[IC P]2flB NIM • 2NN OY 
MYCTHPION OYBA[flT]ICMA MN OYXPIC 
MA MNN OY€YXA[PICTI]A MAN OYCOTE 
30 mnn oynymaqn [nxohEic. [nex]A*i 
X£ A€l ETPAEJ.IPE NNA nCA MniT]N N 
6€ NNA nCA AtTn€ AYQ NNA nCA N] t B,OA 
N0€ NNA n.C.tA N20YN A€l 6TPA2QT] 

POY MI1MA €T*M,[MAY AHOYQN2 €BOA Mil A] 

35 €1 MA 2ITN 2NTY[flOC MN 2N0IKQN] 

NET Aft MMOC X k £, [..] 

OYfl OY€l MnCA RTnA [.... EYflAA] 

NAC06 n€TOYON€2 JAAP NTEEIME] 
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68 The Teacher performed all his works mysteriously: 
immersing us in water [baptisma\ y 

anointing us with oil [khrisma], 

making us capable of acts of grace [eukharistia]. 

He freed us and brought us into the bridal chamber 
[numphon]. 

69 The Teacher said: “l have come to make the lower realities like 

the higher realities, and the outer realities like the inner 
realities. I have come to unite them in this Temple Space, 
where they reveal themselves through images and symbols.” 
Those who say that there is someone in the sky are mistaken, 
for He who has appeared has come from the depths, and He 
who owns the hidden things is beyond all the opposites. 

It is right to say that the inner and the outer are one; 
what appears to be outside the outer does not exist; 
it is the outer darkness. 
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[l].N.e €TMMAY ,.n,[€] 1 T0. 1 [Y]M0YTG €P0H’ i€ 
nGTMnCA MiniJ.TN AY£2 n€T€ neeHn' 
soon • nam neTMMAY ne gtntfig m 

MOM NANOYC TAP NCGiOOC £€ nCA N 
5 20YN AYQ nCTMIlCA NBOA’ MN I16TN 
nCA NBOA MOCA NBOA* €TB€ nAl AflAO 
€IC MOYT€ AnTAKO X€ flKAKG €T2I nCA 
BOA’ MN <5€ aoon MneMBAA’ ne^AH’ 

X€ nAGIQT 6T2M nGOHn’ neiAM X€ 

10 BQK’ 620YN GnGKTAMGION NTOTAM' 
MnGK’PO €PQK’ NraAHA’ AnGK’€IQT' 

€T2M neeHn’ ere nAei ne n€T2i ca 

20YN MMOOY THPOY n€T2l CA N20YN 
A€ MMOOY THPOY n€ nnAHPQMA M 
15 MNNCQM’ MN 6€ MtlGMCA N20YN nA 

ei ne €TOY*yAAe €pom' xe neTM ncA n 
T ne mmooy 2A TG2H tinexc A20eiN€ 

€1 €BOA’ €BOA TON' OYK€TI MnOYS' 

BQK’ €20YN AYQ AYBQK’ €TQN OYK€TI 
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The Teacher said: “My Father lives in secret.” 

He has said: “Enter into your chamber, close the door, 
and pray to your Father who is there in secret.” 42 
This means: in your innermost being. 

That which is inside, in the secret of all, is fullness \j>leroma\. 
Beyond it is nothing, it contains all. 

70 Before Christ, several came forth. 

They could no longer return to whence they came, 

but neither could they leave the place they entered. Christ came. 

Those who had come in, he brought out; 
and those who had gone out, he brought in. 


f 


42. Cf. Matthew 6:6. 
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20 MnOYa I €BOA AM€I A€ N<JI H€XC N€N 

k T,A2BQK’ eatOJ.Y.N’ AMNTOY €BOA AYQ N€N 
TA2BQK’ €B[0]A’ AMNTOY €20YN N200Y* 

N€P€€Y2A [2JA A[AA]M' N€MN MOY aOOlV 

RTAPecnAPA [€plo/t AnMOY anne nA 

25 AIN €HaAA[OK €20]YN NMXITM* €POM MN 
MOY NASnn.6, [IT] ANOYT6 JIANOYTC € 

TB€ OY nXO€IC [ALK/KAAT NCQK' NTAM&6 
NA€J, 21 nCfOC [NTJAMnQPX’ TAP’ MflMA 
C.TJMl.MAY. [AAA]X .N,[IM] NT[A]Y2LnOM* €BOA 2M 
30 ne.T.pinC^NJ.BO.A 2ITM F1NOYT6 

A L n,[AO€IC TQOYN €B].0,A 2N N€TMOOYT 
[AMahne Nee eNenaioon • aaaa nc 
[ peneMCflMA aoonj cmo Nt€A€ion 
[N 6YNTAM A€ MMAY] NCAPi AAAA T€€l 
35 [CAP* M€N OYCAJPI T€ NAAH06INH 
[T€NCAPI A€] OYAAHOeiNH AN T€ AA 
[AA OYNTAN] N2IKQN NTAAH66INH 
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71 When Eve was in Adam, there was no death; when she was 

separated from him, death came. If she enters back into 
him, and he accepts her, there will be no more death. 

72 “My God, my God, why hast thou forsaken me?” 

The Teacher said these words on the cross, 

for he had gone to the place of separation, so as to reunite 
all that had been separated in God. 

The Teacher rose beyond death. 

He became what he was before the separation. 

His body was whole, 

He had a body, but it was the true body; 
ours is transient, 
an image of our true body. 


( 
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MAPenACToc «yn[n]€ [njnohpion om 
T€ MAMynne nn2M[2aa] oytg nczimg 

GHA02M AAAA H»AHaQn[G] N2NPQMG 
NGA6Y06P0C MN 2NnAP0GN0C GBOA 
5 2ITM nNA GTOYAAB C€XnO MGN MMO 

NK€con cexno ag mmon 2itn ne 

XC 2M nCNAY CGTQ2C MMON 2ITM n 
nNA NTAPOYJtnON AY20TPN MN AAAY 
NA»H NAY 6POM' OYTG 2M MOOY OYTG 2N 
10 GIAA’ XQPIC OYOGIN OYTG nAAIN KNAttf 
NAY AN 2N OYOGIN XOPIC MOOY 21 AA 
AIA TOYTO APBAnTIZG 2M nCNAY 
2M nOYOGIN' MN nMOOY HOYOGIN AG 
nG nXPICMA NGYN *UOMT’ NHGI MMA 
Nt nPOCOOPA 2N ©IGPOCOAYMA nOY 
A’ 6HOYGN GnAMNTG GYMOYTG GPOH' 

AG nGTOYAAB nKGOYA GMOYHN GnCA 
PHC GYMOYTG GPOH AG nGTOYAAB M 
nGTOYAAB nMA2aOMT‘ GH’OYHN A 



The Text of the Gospel of Philip 
105 


[Page 71, Plate 117] 

73 The bridal chamber 

is not for animals, nor for slaves, 
nor for the impure; 

it is for beings who are free, simple, and silent. 

74 It is through the Breath that we come into being, but we are 

reborn by the Christ two by two. In his Breath, we 
experience a new embrace; we are no longer in duality, but 
in unity. 

75 None can see themselves in water or in a mirror unless there is 

light; none can see themselves in light unless there is a 
mirror or water to reflect them. 

This is why we must be immersed [baptizai] in water and 
light; 

the light is in the oil of anointment \khrisma\. 
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20 flAGIBTG 6YMOYTG 6POM AG flGTOYAAB 
NN6TOYAAB flMA 6SAPenAPXIGP6Y[q 
BQK’ 620YN CMAY* OYA[AH] nBAnT1CM[A] 

ne nH€i gtoyaab [n] k cfl,[T] k G„ n gtoyaab 
MneTOYAAB n€T[OYA]A[B] NNGTOYAAB 
25 n€ nNYMOQN [flBAriTiqMA OYNTAH 

MMAY NTANACTAC[IC MN Mfl]C12T6 GFICA 
TG 2M nNYM'4>flN [GriNY]M4>flN AC 

2M nGTXocc €po[oy.looj.-I 

KNA2G AN' GT k G,H [. .] k fln,[.J 

30 N6 NGT*yAHA[..] 

0I€pocoaym[a. eiepo] 

COAYMA CY^tAHA.... 2N 6IGP0C0] 

AYMA €Y6n k a 4 [T..] 

NAGI €TOYMOY[T€ GPOOY AG NGTOY] 

35 AAB NNGTOYAAA t.KA] 

TAnGTACHA 1102 k M.[MOH OY AG nG fl] 
nACTOC GIMH 0IKQN [MflNYM^QN flGT) 
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76 There were three places of worship in Jerusalem: One was 
open to the west and was called the Holy; another opened 
to the south and was called the Holy of holiness; and the 
third was open to the east and was called the holy of holies, 
where only the high priest could enter. 

Immersion in water and light is the Holy [baptism]; 

to be free is the Holy of holiness [atonement]; 

and the holy of holies is the bridal chamber \numphon] y or 

communion. 

f—— * 

Trust and consciousness in the embrace are exalted above all. 

Those who truly pray to Jerusalem 

are to be found only in the holy of holies . . . 

the bridal chamber. 
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[2M n]CA NT.n.ig ^rrnoPKici'A ncMKATA 
k n,€TACMA n,Q,[2] t AJM nCA NTn€ »A 
ncA MniTN ,.N,€aae tap €2oeiN€ 

AIM ncA MniTN NCCBQK’ CnCA N’TI1€ 

5 NCNTA2+ 2IQ0Y MflT€A€ION NOY 
0€IN MAPOYNAY €POOY N6I NAYNA 
MIC AYQ MAYia CMA2TC MMOOY OY 
A AC NAt 2IQQM’ MniOYOCIN 2M 
nMYCTHPION 2M n2QTP NCM’nCT' 

10 C2IMC nflPA €4>OOYT NCCNAMOY 
AN n€ MN ♦OOYT’ OCMnOPA NTAH 

annc napxh miimoy aia toyto 

AnCXPC €1 ACKAAC nriQPA NTA2 

annc ain yoprv chnacczom cpatm' 

15 riAAIN’ NH20TP0Y MnCNAY AYQ NCN 
TA2MOY 2M nnQPA’ CHNA+ NAY NNOY 
QN2 NH20TP0Y »AP€TC2IM€ AC 
2QTP AnCC2A€l 2PAl 2M nnACTOC 
NCNTA2QTP AC 2M nnACTOC OYKC 
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What is the bridal chamber, 

if not the place of trust and consciousness in the embrace? 

It is an icon of Union, 

beyond all forms of possession; 

here is where the veil is torn from top to bottom; 

here is where some arise and awaken. 

77 The powers can do nothing against those who are clothed in 

light; 

they cannot see them. 

All will be clothed in light 

when they enter into the mystery of the sacred embrace. 

78 If woman had not been separated from man, she would not die 

with man. 

Her separation was at the origin of death. 

Christ comes again to heal this wound, 
to rediscover the lost unity, 

to enliven those who kill themselves in separation, 
reviving them in union. 
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20 Tl C€NAnflPA’ AIA TOYTO A€Y2A 
nnPA AAAAM A€ NTAC2ATP €POH' 

AN 2M nnA k C.[T03C T'PYXH NAAAM’ N 

TAcynne [€B]oa 2nn oynihc nec 
2QTP ri€ n[nfi]A JlJflNTAYTAAH NAM' 
25 ri€ T€MMAA[Y] k AY,[Q MN] T€M , 4»YXH AY+ 
NAM’ NNOjariNA 2M] ^CCMA €n€l N 
l T J APeH’2Q.TP J [nCAAMI N2NyAA€ CYXO 
C€ ANAYN[AMIC A]YPBACKAN6 6POM 
[€YnO] t PA, [6BOA Mn2]QTP MflNGYMA 
30 [TIKOC n]A[AN TKAJ.KlA.TeeHn 1 AY 

[. A]A€i6€ n<si ne 

[..l.C.NAY OYAAY 

I.MnnAjcroc yiNA 

[NPQM€ €YNA20TP]0Y AlC <SQAfl' 

35 [€BOA 21 MHP MfieiO]PAANHC nnAH 
[PfiMA NTMNTP] k P,0 NMflHY€ n€ 
ITA2ynn€ 2]A T€2H MflTHPM !W 






79 


The Text of the Gospel of Philip 

m 


Man and woman unite in the bridal chamber, and those who 


have known this sacred embrace will never be separated. 
Eve separated from Adam because she did not unite with 
him in the bridal chamber. 

80 Adams soul is animated by the Breath; 
it came to him from his mother. 

When his soul and his spirit were reunited, 
he spoke words that the powers cannot understand. 

They were jealous of him, because they were incapable of 
this spiritual union which has no hidden violence. 

81 On the banks of the Jordan, Yeshua manifested 

f a realm that existed before all things. 
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AIN AYAnOT ll[AAIN AYinjOM N9H.PJ6] 
nAAIN AYT02CM JUAAIN] AYCOTM nA 
AIN AHCQTC CSXC C*Q NOY 
MYCTHPION An€IQT MnTHPH’ 2QTP 
5 ATTIAP0CNOC NTA26I AfllTN AYQ 
AYKQT’ P 0Y06IN CP04 M4>OOY CTM 
MAY A4<JQAn* CBOA MflNOtf MflACTOC 
CTBC nA6l nCHCQMA NTA4aQn€ 

M4»OOY CTMMAY A4CI €BOA 2M llllA 
10 CTOC NO€ Mn€NTA2*yQnC €BOA 
2M nNYM<t>IOC MN TNYM4>H TA 
€1 T€ 0€ AiC TC20 MflTHPH' CPAT4' 

2PA! N2HT4' CBOA 2ITN NACI AYQ 
»»€ 6TP€nOYA nOYA NMMA0HTHC 
15 MOOS€ 620YN CTGM’ANAnAYCIC 

aaaam anne cboa 2n nAPOCNOC 

CNT6 CBOA 2M flllNA A t Y.Q CBOA' 

2M nKA2 MI1AP0CNOC CTBC riACI 

AYxne nexc cboa 2n OYHAPOCNOiq 
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In this new generation he manifests as the Son, 
then he is anointed. 

A free man who was a liberator. 

82 Is it permitted to speak what is hidden? 

The Father of all that is united with the Silence 
of woman, and he illumined it. 

He manifested in the bridal chamber; 
his body was born on that day when he was witness to the 
Union, 

fruit of the merging of the Lover and the Beloved. 

This is how Yeshua grounds his disciples in repose. 

He is the harmony in all. 
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20 XGKAAC neCAOOTG NTA2aQflG 

2N TG20YGITG €HNA[C]A2QM GPATM 
OYN aHN CN[AY 2]X T[MHT] 1 .€ J MFinAPAAl 
coc noYA xnc [©hpionj jioya xjig 

PflMG AAAAM ^[YfiM €]BOA 2M fia^IN] 
25 NTA2An€ 0HPI[ON AHa] t nn,G N0H 
PION AMXnG e.H,[PION G]TAG nAl C6 
PCGBGC6G AN.e.tHPIOM GYO] N[TGI2G] 
NAAAM naH[N NTAMAAAM OYOM MI1GM] 

KApnoc nc [naHN nnghpion gtbg] 

30 nAGI AYA.ajn NGMaHPG NTAY] 

OYflM Mn[KAPflOC MnaHN NN0HPION] 

KApnoc M.njaHN nnbhpion amj 
xnc NPPQM[G N0HPION GTG OYfl] 
ar MflPflMG [N0HPION A.Y.Q A] 

35 F1NOYTG TAMGIG nP[HMG AYft ANPfl] 
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83 Adam was bom of two virgins; the breath and the earth. 

The Logos is born of silence, 

to witness that the origin of humanity 
was not simply a fall. 

84 There are two trees in the middle of the garden [paradeisos]: 

One engenders animals, the other engenders humans. 
Adam ate from the tree that engenders animals, 
and became animal. 

It is good to revere animals, 
for they are like the first human. 

The tree from which Adam ate was the tree of animals, 
and it bore many fruits. 

There is no lack of animal-humans, 
they are many, and they revere each other. 

In the beginning, God created humans; 
then humans created gods. 


( 
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M6 TAM€J,[€] nfNJ.OY.mC TA€I T€ 0€ 2M HKOC 
MOC €NPfl[Mg XAMI6 N0YT6 AYQ C€OY 
naT NN[0]YTAMI0 N€»a€ €TP€NNOY 
T€ OYQaT’ NPPQMG N0€ GCBOOn' M 
5 MOC N6I TAAH06IA NN2BHY6 MnPQ 

Me aAYwnne cboa zn t€M’aynamic 

€TB€ nA€l C€MOYT€ €POOY AC NAY 
NAMIC N€M2BHY€ N€ NCM’SHPC NTAY 

anne €boa 2n oyanaiiaycic €TB€ 

10 nA€l T€MAYNAMIC PnOAIT€YeC0€ 

2PAI 2N NCH2BHY€ eTANAnAYCIC A€ 

0Y0N2 €BOA 2PAl 2N NaHP€ AYQ' 

KNAze enAei • chxqt€ aA zpaI eeiKfi 
ayq nAei ne npQMe nzikonikoc 
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This is the way of the world: Humans create gods 
and worship their creations; 
now their creations may revere them, 
and gods worship humans. 

The works of humans come from their power; this is why they 
are called energies [dunamis\. Their children are born from 
their repose [anapausis]\ 
their power is manifested in their works, 
and their repose in their children. 

This is an image—humans produce their works with effort, 
and their children in repose. 


r 
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15 €M€IP€ NN€H2BHY€ €BOA 2N T6H60M 
€BOA A€ 2N ANAnAYCIC EHADO NN€H’ 
«»HP€ 2M neeiKOCMOC N2M2AA P 
2YnHP6T€l NEA€Y0€POC 2N TMN 
TCPO NM.n.HYC H€A€Y©€POC NAP 
20 AIAKON[€l] NN2M2AA NN9HPE M 
nNYM<t>[nN NA]PAIAKON£l NN9H 
P€ MnrA[MOC N]9HP£ MriNYM<MiN 
.O.YPAN OfYA R£ €]T£ OYNTAYH' TANA 
nAYCIC €[CMN N]OY€PHY C€P XP€IA AN 

25 [...]P[ .] T£0€nP€IA MMAY 

[.Q4>€A]HCIC 2N20YO N€ 

[..6€nP] k €JA 2N N€T2N n' 

[..]NN€OOY NNE 

[.] MMOOY AN N£ 

30 [.... NTAflXC B]flK' €I1ITN €nMO 

[OY A€ EHNAXOKOY] EBOA’ EHNACOTM' 
[OY NTAPOYXH]K’ €BOA N6I NENTA2 
[XOKOY €BOA] 2M nEHPAN n€XAH TAP 
[«a«a€ €PON] ^ENAAflK €BOA NAIKAW 
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87 In this world slaves serve those who are free; in the kingdom 

of heaven those who are free will serve slaves; those who are 
born in the bridal chamber are in repose. They need nothing 
else; contemplation suffices them. 

88 In this contemplation they dwell among the bodies of glory. 

89 Christ immerses them in water to purify them and leads them 

to their fulfillment in his Name. He said: “It is befitting to 
fulfill all justice.” 43 


43. Cf. Matthew 3:15. 
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OCYNH NIM' N€T[X]Q [M] t M„OC X€ CCNA 
MOY N»OPn’ AYQ C€^tAT]QOYN C€ 
PF1AANAC8C CYTMXI NSJOPn' NTANA 
CTACIC CYON2 CYSAMOY C6NAXI AA 
5 AY AN TA€I T€ 0€ ON CYXQ MMOC € 
flBAriTICMA CYXQ MMOC X€ 0YN06 

nc riBAnncMA xe cysaxitm' ccna 
qn2 «MAinnoc nAnocroAoc nc 

XAM X€ |QCH4>' n2AM“J€ AMTQ6C N 
10 NOYnAPAACICOC XC NCHP XPCIA N2N 
»€ C20YN’ CTCM’TCXNH NTOH n€N 
TA2TAMIO MnCTAYPOC CBOA 2N N 
SfHN NTAHT060Y AYQ nCH<5P06 NCM 
09C An€NTAHT06H* NCn€M<JP06 n€ 

15 ih€ nTQ<jc AC nc nccioc aaaa nafi 

MnQN2 2N TMHTC MnnAPAACICOC 
AYQ TBC NXOCIT* NTAnCXPCICMA »Q 
nc CBOA’ N2HTC CBOA 2ITOOTM’ ATA 
nactacic (anno nccixocMOC oyamkq 
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90 Those who say that we first die, and then are resurrected, are 
wrong. 

Whoever is not resurrected before death 
knows nothing, and will die. 

I Thus those who have received baptism will live; 
baptism is a great thing. 

91 The apostle Philip relates that Joseph the carpenter 
planted trees in his garden, 
because he needed wood for his work. 

The cross was made with the trees he planted, 

and the fruit of his seed was hung from the wood that he had 

„ —— 1 hfciB—^ —* ■■ ii ■ ■— mumm 

planted. 

His seed was Yeshua, and the cross was the plant. 

92 The tree of life lives in the middle of another garden; it is the 
olive tree from which the oil of anointment is drawn. 
Thanks to it, resurrection is possible. 
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20 lie ne NK€ HIM' 6TOYQM’ MMOOY 

2PAl N2HTH • CEM^iqjAO.Y ON* TAAH06J, 
A OYAMQN2 T€ € k T,[B€] n[A€]€l MN AAAY 
2N N€TCON*y 2 t R, [TM6 NA]MOY NTA’iC 
€1 6BOA 2M flMA [6TM] k M J [A] L Y J AYQ A*l€l 
25 N€ N2NTP04>H MJULA. MMAY AYQ N€ 
TOYQ*y AH+ NAY IMfl]A[N2] A[€KAAQ 
NNOYMOY AnN[OYT€ TA] k MI€. N[0YI1APA] 
A6ICOC AnPA[M€ QN2 2M nAPA] 

A6ICOC OYN[.SO] 

30 on MN 2Mn[.] 

MflNOYTC 2AI.PQ] 

M€ N€TN2HT[H..] 

t OYna nmAPA[A€icoc ne nMA q 
TOYNAAOOC NA€I A[€ OYQM €BOA 2J 
35 MnAei H MNOYQM [MnA€l NBC €K] 
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93 This world is an eater of corpses. 

Everything eaten here has the taste of hatred; 
the truth is fed by that which is alive, 

and those who feed on truth are alive. 

Yeshua comes from that Space, 

and he gives this food to those who desire it. 

They will not die. 

94 God planted trees in a garden. 

Humans lived among these trees, 

they were not yet divided when they were told: 
“Eat from this tree, or do not eat from it.” 
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OYfl» flA€l n.MA €, +NAOYQM’ NK€ HIM 

mmay ena.oion] mmay n<ji n^HN fir 

TNOCIC n.e.TMMAY AHMOYT' AAAM n€ 
€IMA A€ n*HHN NTrNQCIC AHTfi2€ flPQ 
5 M6 nNOMOC NemSHN n€ OYfi 60M 
MMOM NMt TrNflCIC Mnfl€TNANOYM' 

mn neeooY oyte Mn€HAA<se gpoh 2m 
nneeooY oyte mfiem'icaam 2M rma-NA 
NOYM AAAA AMTAMIO fiOYMOY NN6NTA2 
10 OYftM’ €BOA N2HTH' 2M flTPGHXOOC TAP 
X€ OYIIM’ nA€l MNOYQM’ nA€l AH*yQ 
ne napxh’ MnMOY nxpeicMA ho fixo 

€IC enBAflTICMA €B0A TAP 2M nXPICMA 
AYMOYT6 €PON ■ X€ XP1CTIANOC €TB€ 

15 flBAflTICMA AN • AYft NTAYMOYTC €F1€ 
XC €TB€ nXPICMA AnElflT* TAP • T02C 
MnaHPe AnaHPe Ae tq2c fiAnocro 

AOC ANAnOCTOAOC A€ TA2CN n€N 
TAYT02CH’ OYNT6M’ flTHPH' MMAY OYN 
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The tree of the knowledge of happiness and unhappiness 

i .. - «- ft f, ■>.. 1 > 

killed Adam; 

but the tree of true knowledge, the tree of life, 
enlivens humankind. 

The law [ nomos ] is a tree which separates good and evil; 
happiness and unhappiness offer nothing beyond. 

It is not for humans to avoid evil, nor establish themselves in 
good. 

When it was said: “Eat this, and do not eat that,” 
that was the origin of their death. 

95 To be anointed with oil is higher than being immersed in 
water. 

It is when we are anointed, not when we are immersed in water, 
that we become Christians. 

Christ was called Messiah because of this: 
he is “the anointed one.” 
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20 TAM TANACTACIC flOYOGN fieCfOC' 
nnNA 6TOYAAB AIlGinT + NAM MI1A 
€1 2M flNY[M]4>A[N] AMXI AM«nn€ N6I 

nemr zjm najHPje ayq n»Hp€ 2M nei 

AT* TA€I T[€ TMNT1€P0 NMflHYG KAAHC 
25 Anxoeic XOO[C X]€ A206IN6 BOK' €TMN 
J^PO NMriHY[€] l € 4 YCHBG AYH AY€I €BOA 

[.] A.Y.[....] OYA A€ OYXPHCTIANOC 

[.] _€*,[.] k O,N AYn NTGYNOY 

[AM€I 6MBHK Gni]TN 6I1MOOY AMGI 

30 [encA NTne gmxocg] aiithpm' gtbg 

[fiAGi.OYn]AirNioN ne aa 

[AA AMPKATA<t>]PON€l Mll€€in€ 

[A<J€ €MO MnaA A]N’ 6TMNT6PO NM 

[riHYG.] k €.,M*y APK ATA4»PON£l 

35 [MMOM.... AY]Q NMMOCM’ 2QC llAirNI 
[ON MNA€I €B] k OA, €MCnB€ T€€I2€ ON T€ 
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The Father gives unction [breath, light] to the Son; 
the Son gives it to the apostles, and the apostles transmit it 
to us. 

Whoever is anointed participates in plenitude; 
they are resurrected; and the light, the cross, and the Holy 
Spirit are in them. 

This is revealed to them by the Father in the bridal chamber. 

96 The Father is in the Son, and the Son is in the Father. 

Such is the Kingdom of Heaven. 

97 Some wished to enter the kingdom of heaven 
by despising the world; 

they left it, and were not Christians. 



r 
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zi noeiio mn nn.o.rn.H.pj.oN’ mn iinh 2 

KAN OYN K€OYA €4XOC€ €NA€I An’ 

kocmoc ynne 2N OYnAPAnTflMA 
n€NTA2TAMIOH TAP’ N€4’OYn«y’ ATA 
5 MI04' €40 NAT’TAKO AYQ NA6ANAT0C 
A42€ €BOA AYH Mn€4’M€T€ A0€AniC 
N€CSJ00n’ TAP AN N£l TMNTATT€KO 
MnKOCMOC AYU N€4a00n’ AN N6I 
TMNTAT’TAKO Mn€NTA2TAMI€ nKOC 

io hoc caoon tap an R<a tmntatta 

KO NN2BHY6 AAAA NN9HP€ AYH MN 
OY2nB’ NA*y XI NOYMNTATTAKO €4TM 
»nn€ NSJHPC n€T€ MN <S0M A€ MM04' 
€AI nocn MAAAON 4NA9 t AN nnOTH 
15 PION’ MnSAHA 0YNTA4 HPn’ MMAY OY 
NTA4' MOOY €4’KH €2PAl €nTYnOC • M 
n€CN04* €TOYP€YXAPICT€l €Xfl4 AY 
n 4MOY2 €BOA 2M nfiNA 6TOYAAB’ AY 
n nA nT€A€IOC THP4 PM1M6 n€ 20TA 
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98 There are some who go into the water, 

and when they emerge, they recognize the Presence in 
everything. 

This is why there is nothing to be despised; 

a king in rags is still a king. 

Those who mock him will not enter into his kingdom. 

Likewise, one must not mock the bread, the chalice, and the 
unity, 44 

even though they are only symbols. 

99 What we call the world is not the real world; but if we could 

see it with the eyes of the Being who infuses it, we would 
see it as incorruptible and immortal. The fall consists in 
aiming away from the object of desire. 

What we call the world has always been transient; 
nothing can receive incorruptibility 
that is not grounded in a filial relation; 

if someone does not know how to receive, how can they give? 

100 The cup \poterion] of communion contains wine, and also 
water; both are 


44. [Previous English translations of the Gospel of Philip read “oil” here. 
See www.metalog.org/ and www.gnosis.org/naghamm/nhl.htrnl. — Trans.] 
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20 eN’ujANCQ MI1ACI TNAAI NAN MF1T6 
A6IOC PPQM€ nMOOY €TON2 OYCQMA 
n€ «9S€ CTPNt 2IOQN MnPQMG 6TON2 
€TB€ nA€l €H€I 6HBHK eniTN €nMO 
OY SMAHKAKH A2HY VyiNA €HNA+ RH 
25 2IQQH' SIAP60Y2T0 Ari6 OY2TO OY 
PQM€ JSAPCS’AnC PQM6 OYNOYT6 
»AP€HAn€ NOYT6 TA€I T€ 6€ if*. [nnAT] 
!H€A€€T' MN 2N X[»€A],.€€T, AXD»Q] 
n€ €BOA 2M nN[YM<t>DN N6I N€Y«HP€] 

30 n€mn Ioyaai ^[oon on €Yynnq 
€BOA 2N N2€{AAHN 20C0N CriNOMOq 
aoon’ AYfl A[NON 2012 N AN»nnq 
€BOA 2N NIOYAA0 eMriATNgnnq 

NXPICTIANOC AK[..AY] 

35 Q AYMOYT6 AN€€I V MA J [..£€] 

nreNoe CTCOTri’ MninRA ctoyaabj 
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symbols of the blood of blessing [eukharistia\\ 
the cup is filled with the Holy Spirit, it is the cup of the 
realized Human Being. 

If we drink from it, we enter into fullness. 

101 The water of life is a body [soma]. 

We must clothe the living Human Being; 
if someone is immersed in this water, 
they shed their old clothes to put on the new. 

102 A horse begets a horse, 

a human begets a human, 
a god begets a god; 

the children of the union of Lover and Beloved 
are born in the bridal chamber. 

As long as the law remains, no Jew can be born of a Greek, 
yet Christians come from Jews. 

There is yet another race animated by the Breath: 

These are the true human beings, the Sons of Man, the Sons 
of the Son. 45 

These true human beings are called to love in the world. 


r 


45. See note 39. 
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ayq nAAHeeiAOC ^p.pqmg ayq n»HP€ 

MnPQMG AYQ ncn€PMA MF19HPG MflPQ 

H€ neeireNoc naahoginon cgpono 

MAZ€ MMOH’ 2M nKOCMOC NAGI N€ FIMA 
5 GTOYSOOfl' MMAY U6\ N9HPG HF1NYM 

4>qn enzQTP soon • zm n€€iKOCMOc 

[2JOOYT 21 C2IM€ FIMA GT60M MN TMNT 
<5QB 2M I1AIQN K€OYA HG I1GING Mfl2Q 
TP €M’MOYT€ A€ €POOY NNGGIPAN OYN 2N 
10 KOOYG AG aOOn’ CGAOCG nAPA PAN' 

NIM 6T0YP0N0MAZG MMOOY AYQ C t €, 
AOOCG GHAQQPG I1MA TAP €T€ OYN BIA 
MMAY GYiyOOrr MMAY N6I NGT'COTn' 
GT60M NGTMMAY K€OYA AN nG AYQ K€ 

15 OYA n€ AAAA NTOOY MflGCNAY fllOYA 

oyqt ne nA€i ne €TMNA<y i an gzpa! 

GAN <t>HT NCAPi OYON’ NIM GTOYNTOY 
nTHPM’ MMAY »»€ AN GTPOYGIMG M 
MMOOY THPOY 206ING MEN GYTMGIMG 
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103-104 Wherever they are, they remain the children of the bridal 
chamber. 

A certain harmony is possible in this world, 
where man and woman, strength and weakness, unite with each 
other. 

In the Temple Space [Aeon], the form of union is different, 
although we employ the same name for it; 
but there exist forms of union higher than any that can be 
spoken, 

stronger than the greatest forces, 
with the power that is their destiny. 

Those who live this are no longer separated. 

They are one, beyond bodily distinction. 

105 Is it not necessary for those who know 
this fullness to recognize each other? 

Yet some do not; 

they are deprived of this joy. 

Those who recognize each other 

know the joy [apolenetn\ of living together in this fullness. 

*>v 
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20 MMOOY CGNAPAI10AAYG AN NNGT6 
OYNTAYCG N6TA2CGBO AG GPOOY C€NA 
PAnOAAYG MMOOY OY MONON flPflMG 
NT6AGIOC C€NA*y GMA2TG AN MMOH' 
AAAA CGNAy NAY GPOH AN GY55ANNAY 
25 TAP* GPOH* CGNAGMA2TG MMOH' NK6PHT6 
MN OYA NA9 AnO NAT NTGGIXAPIC €1 
[MH N]H + A[l]OGH MITTGAGION NOYOGIN 
[AYQ] NH[a]Q[n€ 2JAQH NT6AGION OYO 
[GIN N],TAP6M,[t MMOH 2]IIHlT HNABQK' 
30 [620YN nOYOGIN] *n,AGI RG flTGAGlO 

[noyogin AYn saq GTPNsynnG n 

[PPQMG NnNGYMATIKJ.O.C GM'flATNGI G 
[BOA 2M nKOCMOq .n.GTAAl nTHPH' 

[GHO NAOGIC AN] ANGGIMA HNAS P 
35 [AOGIC AN An]MA GTMMAY AAAA HNA 
[BQK ATMGqOTHC 2QC AT AUK' GBOA 
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106 Realization makes a Human Being \Anthropos ] impalpable and 

invisible. 

If they were visible, people would enclose them within the 
bounds of the visible. 

To know the grace of true communion with Him, 
one must be clothed in clear light. 

In this light we can see His light. 

107 Before leaving this world, we must become human beings 

inhabited by the Breath. 

Whoever receives fullness without truly welcoming it 
is not yet in Peace. 

They will wander in the intermediate world of their 
incompletion. 
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MONON 1C COOY..N, MflTCAOC M(1A€I 
flPQMC GTOYAAB HOYAAB THPH' »A 2 

paI enencnMA g^ag amai tap Mno 

€IK' HNAAM’ GM’OYAAB H WIOTHPION . 

5 h nKeceene thpm* gthai mmooy et 

TOYBO MMOOY AYfl nftC HNATOYBO 
AN MFlKCCftMA N0G NTAIC AftK’ GBOA 
MflMOOY MnBAflTICMA TA€I T€ 06 AH 
nQ2T* GBOA’ MnMOY GTBG nA€l TNBHK 
10 M€N GfllTN enMOOY TNBHK A6 an 
eniTN 6I1M0Y 9INA AG noydaztn 
€BOA 2M nnNA MnKOCMOC 20TAN 
GM9ANNIMG SyAPGM’TGTnPQ SIHIG 
nnNA GTOYAAB 20TAN GM’SANNIHG 
15 aAP€T»AMH SQnG nGTGYNTAM ’M 
MAY NTrNQCIC NTMG OYGAGY0GPOC 

nc ncACYoepoc ag mahp nobg ne 

+P€ TAP MONOBG n2M2AA MIINOBG 
n€ TMAAY TG TAAH0GIA TrNQCIC A€ 
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108 


109 


no 


Only Yeshua knows the end of all that is becoming. 

The holiness of the Saints includes their body [soma\. 

They bless the bread and break it, 
and all that they touch is purified. 

How could their body not also be purified? 

Yeshua blessed the waters of baptism, 
and rid them of their power of dissolution; 
this is why we can be submerged in them without dying, 
and in them receive a breath different from that of the world. 
When the latter breathes in us, it gives rise to winter; 
when the Holy Spirit breathes in us, it gives rise to spring. 
Whoever has knowledge [gnosis ] of the truth is free 
[eleutheros\\ the free human being is righteous. 

Those who transgress are the slaves of transgression. 46 


46. Cf. John 8:34. 
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20 ne flTQT N€T€ CTO nay an aP nobg 
enKOCMOC MOYT€ €POOY AC €ACY 
0€POC NA€I €TCTO NAY AN AP NOB€ 
TrNQCIC NTAAH06IA AIC6 N2HT* €T€ 

nA6i ne ceipe mmooy n€A€Y0€poc 

25 AYU CTPOYAICG €RMA THPH’ TArAnH 
A€ KGT’ n€TA2P €A€Y0€POC A€ 21 
TN TrNflCIC HO N2M2AA 6TB6 TArA 
nH NNAGI €MnATOY*y HI 62PA[? NT€] 
A€Y0€PIA NT^NGCIC .TJNQtCIC A€] 

30 C6IP6 MMOOY NSIKANOC e.C.tTPOY] 

*aone fieA[eY0]€[POC tlajarh imacai] 
aaay ne note cnaai oy]„on, [oyon nim] 
nnc ne macjuooc a€ nAei nnei ne] 
h nAei nnei ne [aaaa cag mmoc ac na€I] 
35 NOYK’ N€ TArAnH M ( .nN€YM J [ATIKH] 
OYHPn’ Te 2i croei cePAn.o^AAYe m] 
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111 


Truth is our mother; knowledge 
union with her. 

I __ 


[ gnosis ] is the promise of our 


Those who do not go astray are called free by the world; 
the knowledge of truth lifts their heart, 
making them free of all bonds; 
it is love which makes them act. 

Those who have become free through knowledge 
become loving servants of those who do not yet have this 
knowledge and freedom. 

Knowledge [gnosis] makes them capable of this 
because they are free, even of their freedom. 

Love refuses nothing, and takes nothing; 
it is the highest and vastest freedom. 

All exists through love. 

It does not say “this is mine,” but “this is yours.” 


Spiritual Love [agape pneumatikos] is a drunkenness and a 


balm; 

those who are anointed by it rejoice. 


) 



The Text of the Gospel of Philip 

140 


[Page 80, Plate 126] 

MOC THPOY N^D N]€TNAT02C0Y MMOC 
C€PAflOAAY£ 2flOY N6I NGTA2GPAT0Y 
MflOYBOA 2QC €YA2€PAT0Y H6\ N£T' 
T02C NCTTA2C NC06N GYiUAAO 6T0Y 
5 flOY NC6BQK’ “JAP6NH €C€T02C AN 
MONON €YA2€ 6PAT0Y MnOYBAA WAY 
6SI ON 2M nOYC+BQQN flCAMAPITHC 
NTAM + AAAY AN’ An€T5il006€ €IMH 
HPn’ 21 N62 K6AAAY AN fl£ 6IMHTI’ A 
10 nC0<5N AYfl AH0€PAn6Y€ NHnAHrH 
TArAnH TAP 2flBC NOYMHH»€ NNO 
B€ n€T€ TC2IM6 M€ MM04’ NCT’CNA 
XflOOY €Y€IN€ MMOM' €ann€ ri€C 
2A€I €Y€IN€ Mri€C2Al €yfln€ OYNO 
15 €IK* n€ €Y€IN€ MnNO€IK' F10AAAKIC 

eanne oyn C2IM€ ccnkotk’ mn nec 

2Al KATA 0Y2T0P’ €n€C2HT A€ 21 nNO 
€IK €!SACPKOINflN€l NMMAH’ n€T’ 
CAMACTH’ 9ACMACTH’ €M!N€ MflNO 
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Those who do not belong to the community may also rejoice 
in it, 

for they benefit from its proximity; 

but if they depart from it, they lose its perfume and its unction, 
and are left with their natural odors. 

The Samaritan gives only wine and oil to the wounded. 
Unction heals all wounds, 

for love heals us of the multitude of our wanderings. 47 
112 A womans children resemble the man she loves. 

When it is her husband, they resemble the husband. 

When it is her lover, they resemble the lover. 

Often, when a woman unites with her husband out of 
obligation, 

yet her heart is with a lover with whom she is frequendy 
uniting, 

her offspring will resemble her lover. 


47. Cf. 1 Peter 4:8. 
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20 €IK’ NTGTN A6 N€T*yOOn’ MN fl»H 
P€ MnNOYT€ MNHPPe nKOCMOC' 

A AAA MPP€ nxoeic SHNA N€T€TNA 

xnooY NOYaane gycing mhkoc 
moc a aaa €YNAanne 6Y€iN€ fin 
25 Aoeic aAPenpnMe tge mn nPGMe 
aAPenzTO raa mn naTO aAPenei 

[G T]A 2 MN n€IG Nr€NOC N€aAYTQ2 
[MN] .N.OYaAP T€NOC TA€I T6 0€ €9A 

[penjnNA TG 2 mn nnfiA ayg nAO 
30 [roq 1 _a,,AHPK[OI] 1 .N J [GN]€l mn nAoroc 
[AYG nO]Y.OieiN aAH]PKOINGN€l 
[MN nOYOGIN €Ka]AaG(l€ PPGMe 
[riPGMe n€TNAM]€PiTK’ eKaAaone 
[MflflNA] nnNA n€TNA2QTP 6P0IC €K 
35 [aAajnne NAoroc nAoroc ner 
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You who are with the Son of God do not love worldly things 

love the Teacher, so that what you engender 

will resemble the Teacher, and not some other thing. 

113 Humans mate with humans, 

horses with horses, donkeys with donkeys, 
each species with its own. 

Likewise, our breath seeks another breath, 
our intelligence seeks intelligence, 
and every clarity seeks its light. 

Become more human, and humans will love you; 
become more spiritual, and the Spirit will unite with you. 
Become more intelligent, and the Logos will unite with you. 
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NATA2 NMMAK* £[K]aANaariE NOY 
OEIN flOYOEIN flETNAPKOINflNEI 
NMMAK' €K’“»AN!ann€ NNA nCA N 
2PE NA nCA N2P€ NAMTON’ MMOOY* 

5 €2PAl EAflK’ EKaANanne N2TO 
H NEIfl H MMACE H N0Y200P’ H NE 
COOY H 6 E 2N NE0HPION ETNflCA N 
BOA MN NETMnCA MniTN HNAa ME 
PITK’ AN OYTE F1PQME OYTE nnflA OY 
10 TE flAOrOC OYTE nOYOEIN OYTE NA 
nCA NTflE OYTE NA nCA N20YN CE 
NAa MTON* MMOOY AN 2PAl N2HTK’ 
AYQ MNTAK* MEPOC 2PAI N2HTOY n£ 
TO N2M2AA E 2 NAH* AN HNAa P EAEY 
15 0EPOC I1ENTA2P EAEY0EPOC MF1E2 
MOT’ fiflEHAOEIC AYU AMT A AM’ EBOA 
OYAAH* AYMNf2M2AA OYKETJ HNAa 
P EAEYOEPOC TMNTOYOEIE MnKOC 
MOC 2ITN HTOOY NEIAOC aAYOAOY 
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If you become more clear, the light will unite with you. 

If you ascend, you will find repose in the heights. 

If you behave like a horse or donkey, calf, dog, sheep, or any 
other animal outside yourself, 
you will be capable of union with neither human, spirit, 

Logos , nor light, 

nor with what is above, nor with what is within. 

None of these realities can settle in you if you do not become 
like them through love. 

114 Whoever is a slave against their will has the possibility of 
becoming free. 

But the one who has become free by the grace of the Teacher, 

and who has chosen to be a slave, 

how could they then choose to be free again? 
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20 €20YN ATAflOGHKH 2ITN OYMOOY 

MNN OYKA2 MNN OYriNA MNN OYO€l[N] 
AYQ TMNTOY€l€ MIINOYTG T€€I2€ 

ON 2ITN HTOOY 2ITN OYniCTIC MR 
N OY2€AniC MRN OYArAnH MN OY 
25 TNQCIC nNKA2 T€ TniCTIC TAl €N' 

X6 NOYN6 2PA1 N2HTC I1M0[0Y] 

T€ eeAnic €boa 2itootc etNcoj 
€i*y nnRA T€ TArAnH cboa 12 itoj 

OTM’ €NAY5A.N.€ (10Y0GIN A[C T€] 

30 TTNnCIC €B[OA 2ITOO]TC »TRn.[«2] 
TXAPIC CO R^.10 AYQ TNAflPC MIT] 
PMRKA2 CO PP[flM€ CTOYBHK AnCA N] 
Tnc RT€ Tfl€ AY[n HRMJ2AA MAKAJ 
pioc nc nA€i eMncMAAIvnci R] 
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115 What is harvested in the world is composed of four elements: 

water, earth, wind, and light. 

What God harvests is also composed of 
four elements: faith [pistis], hope [elpis], love [agape] y and 
contemplation [gnosis]. 

Our earth is faith, for she gives us roots. 

Water is our hope, for it slakes our thirst. 

Wind [pneuma ] is the love [agape\ through which we grow; 
and light is the contemplation [gnosis] through which we ripen. 

116 Grace is transmitted to us in four ways: 

the work of the earth, the taste of the heavens, 
and love and truth, which are beyond the heavens. 

Blessed is the one who makes no sadness in the soul. 

That one is Jesus Christ. 
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NOY<l»YXH nA€l n€ TC nxC AMPAnA 
TA MIIMA THP4' AYfl Mn€4PBAP€l AAAAY 
6TB€ nA€l • OYMAKAPIOC n€ nA€l NT€€I 
MINE X€ OYT€A€IOC PPflM€ fl€ nA6l TAP 
5 nAOrOC ANOYN’ MMON €P04’ 2ACMOK2 
AC€2€ nA€l GPATH’ nnC TNNAS PKATOP 
eoY MneeiNos nnc C4NA+ anaoay 
CIC NOYON' NIM 2A T€2H N2fiB NIM “JiMC 
AN eAAYnei AAAAY €IT€ N06 €IT€ KOY0 
10 H AniCTOC H niCTOC €ITA A+ ANAflAYOC 
NN6TMTON MMOOY 2N NCTNANOYOY 
OYN 20€IN€ 6T0YN0HPG T6 €+ ANA 
nAYcic MneTaoon’ kaaqc nc+pe 
MnCTNANOYH’ MN 60M’ MM04 N4 + 

15 ANAnAYCIC NNA6I 41 TAP AN’ Mn£T€ 2 
NA4’ MN 60M A€ MM04 AAAYflQ’ €4' 
TMTPOYP0AIBC MMOOY A AAA n€T»n 
ne KAAflC 2NCOn* 9A4’AAYn€l MMO 
OY 4»00n’ AN NT€GI2€ A AAA TOYKA 
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He comes to all places, and burdens no one. 

Blessed are they who act in this way; 
they are realized human beings, 
and the Logos abides in them. 

117 Tell us how to rectify ourselves, 

how to accomplish such a great thing, 
and know repose? 

118 Above all, it is befitting not to make anyone sad [lupein], 

whether they are great, small, faithful, or unfaithful... then, 
to bring peace to those who take pleasure in goodness. 

One might think to find pleasure 
in bringing peace to those who do good, 
but that happens beyond the play of wills. 
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20 KIA T€ €TPAYnei MMOOY n€T€YNTAH* 

MMAY NT0YCIC HT OYNOH MHCTNA 
NOYH* 206IN6 A€ 6BOA 2N HA€I €€A 
AYnCI KAKflC OYXCC 2NNH6I’ AHXflC 
NKA NIM €IT€ “IHPC €IT€ 2M2AA €IT€ 

25 JBN,H €IT€ 0Y20P €IT€ PIP 6IT6 COYO 
[€IT€ €]IQT* €IT€ TQ2 €IT€ XOPTOC €IT€ 
[K€€q €IT€ AH AYfl BAAANOC OYCAB6 
[A€ H]€ AYfl AH6IM6 NTTPO<t»H MI10YA 
[ROYA] N k » 4 H t P,[€ MJ.6N, [A]HK€ APTOC 2APQ 
30 [OY 21 N€2 21 AH N2]M2AA A€ AHK€ Kl 
[Kl 2API20Y 21 €]BP€ AYQ NTBNOOY 
[AHNCX €1] ACT 2A]PHOY 21 TI12 21 XOP 
[TOC N0Y]200P’ AHN6X K€6C 2APQOY' 

[NPIP A€ AH]N6X BAAANOC 2APQOY 
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The happy man or woman cannot oppress or cause misery; 
yet sometimes others may be jealous of their peace and 
happiness. 

This causes suffering, but it is not their doing; 
their nature [phusis] is only to give joy. 

119 A great landowner had sons, servants, livestock, dogs, pigs, 
wheat, barley, hay, grass, bones, meat, and acorns. 

In his wisdom he gave to each what was appropriate. 

To his children, he gave bread, olive oil, and meat; 
to his servants, he gave oil and wheat; 
to his livestock he gave barley, hay, and grass; 
and he threw bones to the dogs and acorns and bread crumbs to 
the pigs. 
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2l MAMOY NOGIK’ TA€I TG 66 MI1MA0H 
THC MnNOYTG GSQnG OYCABG nG GH 
AIC0ANG NTMNTMA0HTHC MMOP' 

4>H NCQMATIKH CGNAPAI1ATA AN’ M 
5 MOM AAAA* 6HNA<Jfl9T NCA TAIAOG 
CIC NTGH’»PYXH HIIOYA nOYA NHSIA 
AG NMMAH’ OYN 2A2 N0HPION 2M nKOC 
MOC GYO MMOP4>H PPQMG NAGI GH' 
ISACOYflNOY PPIP MGN’ HNANGX BA 
10 AANOC GPOOY NTBNOOY AG HNANGX 
GMT GPOOY 21 TQ2 21 XOPTOC NOY 
200P’ HNANGX KAAC GPOOY N2M2AA 
HNA+ NAY NSyOPfl’ N9HPG HNA+ NAY 
NTGAGION HSOOn’ N6I nSHPG HflPfi 
15 MG AYQ HiSOOn H6\ n»HPG Mn»H 
PG MflPQMG nXOGIC nC nSHPG’ M 
riPQMG AYH flVSHPG Mn»HP6’ M 
npnMG nc nGT CQNT’ 2 Itm n»H 
PG MnPHMG AnSJHPG MnPflMG XI 
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So it is with the disciples of God. 

When they are wise, they perceive the state of each. 

They are not misled by outward appearances; 
they consider the disposition of each soul and attune their 
words accordingly. 

There are many animals in the world who appear in human 
form; 

the wise one gives acorns to pigs, barley, hay, and grass to 
livestock, bones to dogs, 
to servants he gives basic lessons; 
and to his children, the teaching in its entirety. 

120 There are Sons of Man, and sons of Sons of Man. 

The Teacher is the Son of Man, 

and the grandson of Man is begotten by him. 

It was from God that the Son of Man received the power to 
beget. 
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20 NTOOTM’ MnNOYT€ 6TP6MCQNT’ 0? 

TAH’ MMAY 6TP€MAnO n€NTA2XI 6 
TPCW’CflNT’ OYCflNT’ n€ H€NTA2XI 
exno OYxno ne neTCQNT mn <jo[m] 
NMxno nerxno oyn <som nhcqn[T] 

25 C€Xfi A€ MMOC X€ nCT’CflNT’ XnO 
aaaa neM’xno oycqnt ne €T[B€ nAei] 
fixno N€H’SHPe AN N€ AAAA % N.,[€H2IKftN] 
N€ neTCQNT’ CMP 2flB 2N 0[YQN2] 

€BOA AYQ NTOH 2ftQH H0Y[0N2 €] 

30 BOA’ n€TXnO k €„H[P 2QB] 2 k N, [0]Y[n€©Hn] 
AYft NTOM H2.Hn j ..^[XnO n]€ A[N N0€ N] 
0IKQN neT’CAINT M6N] €MX.[QNT 2N] 
OY4>AN€PON n€TXnO A[€ CHXnO NN] 

shp€ 2N oYneeHn* m.n. [aaay nas] 

35 COOYN xe AS ne ♦ t O„[OY €SAPen200Yn 
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121 


He who has received the power to create is a creature; he who 
has received the power to beget is the son; 
he who creates cannot beget; 
but he who begets can create. 

Yet people say: M He who creates, begets”; 
but what he begets is only a creature. 

They are not his children, but have his resemblance. 

He who creates works in visibility, and is himself visible. 

He who begets works in secret; 


he is hidden, and beyond all resemblance. 

He who creates, creates visibly; 

he who begets, begets his children in secret. 

122 None can know the day when man and woman unite 
but themselves. 


v 
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MN TC2IMC PKOINQNCI MN NOYCPHY 
€IMH NTOOY OYAAY OYMYCTHPION TAP' 
ne nrAMOC MnKOCMOC nncnta2XI 
2IMC CaXC nrAMOC Mn&Q 2 M’ M2H0' 

5 noca MAAAON nrAMOC NATX02M* OY 
MYCTHPION ne NAAH0CINON OYCAPKI 
KON AN ne AAAA CHTBBHY €HHn* AN AT€ 
niGYMIA AAAA CnOYffiH €MHn f AN CnKA 
K€ H TOYSH AAAA €HHn’ Cn€200Y MN 
10 nOYOCIN OYrAMOC CMSAKflK A2HY 
AHanne MnoPNeiA aya TaeAeer 
OY MONON CCaAXI ncnCPMA NKC20 
OYT' AAAA KAN CCaANP nBOA’ MnCCKOl 
TON NCCNAY CPOC AOIOPNCYC MONON 
15 MAPCC0YQN2 €BOA MnCCCinT’ MN T6C 
MAAY MN naBHP MnNYM’4>IOC MNN 
N»HP6 MnNYM’^IOC NA€I CCTOCI NAY 
CTPOYBflK' G20YN MMHN6 CnNYM4>Q 
NKOOYC AC MAPOYPCmeYMCI KAN' 
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Even the worldly embrace is a mystery; 

far more so, the embrace that incarnates the hidden union. 

It is not only a reality of the flesh, 

for there is silence in this embrace. 

It does not arise from impulse or desire [epithumia]; 

it is an act of will. 

It is not of darkness, it is of the light. 

If seen by others in the light of day, an ordinary embrace is 
indecent; 

if the bride receives the seed of her man outside of their 
bedroom, seen by others, it is indecent. 

She may show herself naked only to her father, her mother, 
the friend of her betrothed, and the children of the bridal 
chamber. 

These may enter into the bridal chamber; 

others cannot hear the voice of the Lover and the Beloved, 
nor breathe their perfume. 
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20 6CGTM €T€CCMH NC€PAflOAAY€ M 
n€CC06N AYG MAPOYCON9 €BOA 2N N 
A€HAIM€ €T2€ €BOA 21 TPAflCZA N8€ N 
N0Y200P’ OYN 2NNYM<WOC MN 2N 
NYM$H Hn' €nNYM4>QN MN OYA NAS 
25 [N]AY AflNYM’^IOC MN TNYM4>H 6IMH 
[NMS]Ane MflA€l NT€P€ABPA2AM* 

[PAS€] CTP6HNAY AnCTHNANAY €POH' 

[AMCB]B€ NTCAPI* NTAKPOBYCTIA €HTA 
[MO M]MON X€ SS€ €TAKO NTCAPI' 

30 [AYG M^OJ.YO. [N]TC [nUCOAH.OC €N 20C0N NOY 

[.€Y] k 2H 4 [fl €Y] k TGK, A2€PATOY AYG C€ON2 

[CS*€ CY]AYGN[2 €BO]A AYMOY KATA nnA 
[PAACirM] A MF1PGM6 €TOYON€2 6BOA 
[€N 20C0]A MMA2T’ MflPGMC 2Hn' HON2 
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They can only imagine, like dogs, the crumbs that may fall from 
the table. 

The embrace of the Lover and the Beloved 
belongs to the mystery of the Union; 
and only those who have become the same as them can see 
them. 

When Abraham rejoiced in seeing what he was given to see, 
he cut the flesh of his foreskin, thus showing us that we 
must overcome the limits of the flesh and of the world to 
become free. 

Certain realities are alive 

as long as they are hidden; 

when they are made visible, they die. 

While people s entrails remain inside them, they are alive. 
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Ntf nPQM€ EYaAtfOAfT N6I NEHMA2T 
CEP flBOA N2HTH HNAMOY N6I flPQME 
TEEI2E ON MnaHN 2fiC ETEHNOYNE 
2Hn* SAM+ OYQ NMAE2HT’ EPaATEM' 

5 NOYNE <SOAIT EBOA aAPEfiaHN aO 
OYE TAEI TE OE 21 XnO NIM' ET2M nKOC 
MOC OY MONON 21 NETOYON2 EBOA' 
AAAA 21 NEOHn* E4> 20C0N TAP TNOYNE 
NTKAKIA 2Hn CXOOP EYaANCOYQNC 
10 AE ACBQA EBOA ECaANOYflN2 AE E 
BOA ACQXN ETBE flAEI nAOrOC 2Sl M 
MOC AE HAH TAZEINH CMMONT' ATNOY 
NE NNaHN ECNAaQQT * AN flETOY 
NAaAATH* nAAIN aAM+ OYfl AAAA EaA 
15 PETAIEINH BAABA ENTN EnECHT' aA 
TECN TNOYNE E2PAEI AIC AE IlflPK N 
TNOYNE MflMA THPH 2NKOOYE AE KA 
TA MEPOC ANON 2QQN' MAPEflOYA 
nOYA N2HTN MAPEHBAABAE NCA TNO[Y] 
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If their entrails escape, and are exposed, they die. 

It is the same with the tree: 

As long as its roots are hidden, 

it can grow and flourish; if they are laid open, the tree 
withers. 

Thus it is with all that takes birth in the world 
of visible and invisible realities. 

While the root of evil is hidden, it grows strong; 
but if it is disclosed, it is already destroyed. 

This is why it is said: 

“Already the axe has struck to the root of the trees/' 48 
It will not be used to strike at parts that can grow back, 
but shall strike deeply at the root, so as to destroy it. 
Yeshua uprooted fear, which is the root of evil, 
the poisoner of our lives; 


48. Cf. Matthew 3:10. 
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20 NC NTKAKIA CTN2PAJ N2HTM’ NHnOPK[C] 
2A TCCNOYNC 2M riGH 2 HT' CCNAnftPK 
AC CN’yACOYftNC C9Qn€ AC TN 
NO NAT’COOYN CPOC CAC NOYNC 2P£Al] 
N2HTR AYft CTCYO CBOA NNCCKAP 
25 flOC 2PAI2M riNZHT* CO NAOCIC CPO 
TNNO N2M2AA NAC CPAIXMAA[nTIJA[€] 
HMON CTPNCIPC NNCTNOYOpUOY AN] 
NCTNOYOSJOY TNCIPC MMOOY [AN q 
6M60M AC MnNCOYONC 2GC [CCSO] 

30 on MCN CPCNCPrCI TXNTAT^IOOYN] 
ccaoon mmaay NNncteooY non] 
TMNTAT’COOYN [Hfl.M.aC A[nMOY] 
NCT’SIOOn’ CBOA k 2N, TMN[TATCOOYN] 
oytc NCYaoon an’ oyt[c ceaoon AN] 
35 OYTC CCNASQnC A.N, [NCT2N TMC Aq 
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but he only uprooted a part of it, 

leaving it to us to dig out our own roots, 

so that each person works to uproot from their own heart 

that evil which is the cause of unhappiness. 

We uproot it if we recognize it, 

but if we do not want to recognize 

that which is wrong in us, how can we uproot it? 

This bad root bears its fruits in us and in this world; 
it will dominate us, and make us its slaves, 
so that we do what we do not want to do 
and are no longer able to do what we want to do. 

Its power is our ignorance or refusal to know it, 

As long as it is there, it is working: 

Ignorance is the cause of all evil, and serves death. 
Nothing has been or ever will be born from ignorance. 
Those who live in vigilance will be happy 
when the truth is revealed. 
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C6NAAQK 6B0A 20TAN 6PSATAAH06IA 
THPC 0YQN2 GBOA TAAH0GIA TAP KATA 66 
NTMNTAT’COOYN 6C2HFV M6N CPANA 
F1AY6 2PA1 N2HTC 6C9A0YQN2 A6 6BOA 
5 NC6COYQNC *9AYT NAC 600Y 20C0N 
C6N60M 6TMNTATC00YN AYQ ATT1AA 
NH C+ NTMNT6A6Y06POC fl€AAM N6I 
nAOrOC A€ 6T6TNSIANCOYQN TAAH 
06IA TAAH06IA NAP THN6 N6A6Y06POC 
10 TMNTATCOOYN’ CO N2M2AA TrNQCIC OY 
6A6Y06PIA T6 6NSACOYQN TAAH06IA 
TNNA26 ANKAPHOC NTAAH06IA 2PAl N 
2HTN 6N*yA2QTP 6P0C CNAKI MnRnAH 
PQMA T6NOY OYNTAN’ MMAY NN6TOY 
15 ON62 6BOA • NT6 nCQNT’ 9ANAOOC £€ 
NTOOY N6 NXHQPe 6TTA6IHY N60HIT 
A€ N€ N<JQB’ 6T9HC TAG T€ 06 NN6TOY 
ON2 6BOA’ NTAAH06IA 2N6QB' N6 AYQ 
C65SHC N60HIT A€ NAQP6 N€ AYQ C6TA 
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While hidden, truth is like ignorance: 


It keeps to itself. 

But when it is revealed, it is recognized and glorified, 
for it is more powerful than ignorance and error. 

It brings freedom. 

The Logos said: “If you know the truth, the truth shall make 
you free.” 49 
Ignorance is slavery, 
knowledge [gnosis ] is freedom. 

When we recognize the truth, we taste its fruits in ourselves. 
When we unite with truth, it shares its fullness [pleroma] with 


us. 

124 We know what creation reveals to us, 

and call these things strong and worthy; 
that which is unknown to us we deem weak and 
contemptible. 

So it is that the realities revealed to vigilance seem weak and 
contemptible, 

whereas they are strong and praiseworthy. 


49. Cf. John 8:32. 
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20 €IHY C60Y0N2 A€ €BOA N6I MMYCTHPI5 
NTAAH06IA 6Y0 NTYflOC 21 2IKQN 11KOI 
TON A€ M2Hn’ NTOH fl€ IlCTOYAAB’ 2H 
neTOYAAB N€P€flKATAn€TACMA M€N • 
zobc Raopn • nnc cpenNOYTe Paioikci 

25 RTKTICIC €M“JAnn2 A€ N6I flKATAn€ 

,TAC,[MA] AYU NT6NA nCA N20YN’ OYQN2 
[€BOA] C6NAI01 A€ MnC€IH€l NOIOY 
[€MO] .N.6PHMOC MAAAON A€ CGNAPKATA 
[AY6 M]M04* TMNTNOYT6 A€ THPC CAnQT 
30 [€BOA 2]N NG6IMA C20YN AN GNGTOYAAB 
[NN€TO]YAAB CNA9 TO2 TAP AN MN nOY 
[0€IN NAT]’TO2 M[N] W1AHPQMA NAT 
0»TA AAA]A CNA[»Q]ne 2A NTNZ MflCfOC 
[AYflt 2A N€]H6B0€I T€€l<JIBQTOC NASQ 
35 tne NAC NO] t Y.OYXA€l NTAPGflKATAKAYC 
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125 


The mysteries of Truth are manifested to us 
in the form of archetypes or images. 

The bridal chamber, where Union is realized, is hidden from 
us; it is the holy of holies. 

The veil conceals what we cannot see: 
the way in which God informs creation. 

When the veil is torn and the inner is made manifest, 
will abandon our house of desolation, and it will be 
destroyed. 

But divinity, in its fullness, will not desert these places, so as 
to dwell only in the holy of holies; 
it will not want to merge immediately into the unmixed 
light, the fullness that knows no lack; 
it will go under the arms and wings of the cross. 

This ark will be our refuge when the waters come. 


we 
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MOC MMOOY 6MA2T6 62PAT GXQOY GPSA 
2N20GING aon€ 2N T4>YAH RTMNTOY 
HHB NA€I NAS <5N<JOM’ NBQK’ 620YN € 
nCA N20YN MflKATAnGTACMA MN nAP 
5 XIGP6YC CTBG nAGI MneflKATAIIGTAC 
ma nQ2 RncA Rme oyaath enei ngy 

NAOYGN RNA RCA NTflC OYAATOY * OYTG 
MflCA MniTN OYAATM’ AN NTAMI1Q2 €n€l 
NAMNAOYQN2 €BOA NNA nCA MIIITN OY 
10 AAY AAAA NTAHnQ2 NTfl€ GfllTN ANA 
nCA NTI1€ OYQN’ NAN RNGTMnCA Mni 
TR XGKAAC GNNABOK’ 620YN’ AflflGOHn’ 
RTAAH0GIA nAGI AAH0QC nG flCTTAGI 
HY GTO NXQflPG GNABQK AG G20YN GMAY 
15 2ITN 2NTYnOC GYSHC MR 2NHNT<5QB 

CGSHC MGN’ NNA2PN flGOOY GTAHK* GBO[A] 
OYN GOOY 6HXOCG GOOY OYN 6QW GMX..O, 
CG G60M’ GTBG nAGI AN’TGAGION’ OYGN 
NAN MR NGOHn’ RTAAHOGIA AYfi NGTO[Y] 
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If there are priests, they shall be allowed to go into the interior, 
beyond the veil, along with the high priest. 

This is why the veil is not only tom above, 

and not only torn below, 

but torn from above to below; 

that which is above 

opens itself to us who are below, 

so that we, too, enter the secret of the truth. 

It is through fragile images and symbols 
that we penetrate into that which is worthy of reverence and 
filled with power. 

These relative realties are indeed trivial before the Absolute. 
Glory beyond glory, power beyond power; 
fullness is offered to us in the secret of vigilance; 
the holy of holies is made manifest; 

and through the sacred embrace, we are invited into the interior. 
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20 AAB NNGTOYAAB AY6QAIT €BOA’ AYQ A 
nKOITQN TQ2M MMON 620YN* €N 20C0 
M€N’ H2Hn* TKAKIA OYOCH* M€N MflOY 
HITC A€ NTMHT6 MnCflGPMA MnflN[A] 
6TOYAAB’ C€0 H2M2AA NTflONHPIA 20 
25 TAN A€ GMSyAtfOAfl’ 6BOA TOT€ nOYO 

€IN NTGAGION’ NA2AT6 €BOA* €X[N 0]Y fc 0,[N] 
NIM • AYQ NGTN2HTH* THPOY C€ k N,[AXI nXPI] 
CMA TOT€ N2M2AA NAP €A€Y0€[POC AYQ] 
NC€CQT€ NAIXMAAQTOC TQ6€ [NIM €M] 

30 ne riAGIQT * €T2N MllHYG T06M [CGNA] 

nOPKH* NGTnOPX’ C€NA2QT[P M]M[OOY AYQ] 
CGNAMOY2 OYO.N, .NIM,' € fc T,N[ABQK G20YN] 
enKOITQN CGNA.XeP.O Mn.O.tYOGIN MGYXrT] 
0 TAP N0€ NNrAMOC GTNN[AY GPOOY AN €Y] 

35 sane ntoysh iikqzt' k y J [AMMOY 2 ] 
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As long as this is hidden, unhappiness prevails; 
it 
B 

the clear light will envelop all, and everyone 

who finds themselves in it will be anointed [khrisma\. 

Slaves and prisoners will be freed. 

126 If a plant has not been planted by my Father who is in heaven, 
it will be uprooted. 50 

Those who were separated will reunite and become fertilized. 
All those who practice the sacred embrace [koiton\ will kindle 
the light; 

they will not beget as people do 

in ordinary marriages, which take place in darkness. 



50. Cf. Matthew 15:13. 
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NTOY»H aAHiGNG MMYCTHPION A€ 
MflirAMOC NTOH aAYAQK’ GBOA’ 2M nG 
200Y’ MN nOYOEIN MAPG*OOY CTMMAY 

h rgmoyogin zqtp 6p»aoya aonc R 

5 aHP€ MnNYMOQN* MNAAI MOOYOGIN 
CTMOYA 2SJTM GHNN6GIMA HNAB AITH' 

AN MF1K6MA flGTAAl nOYOGIN CTMMAY 
CGNANAY AN • €POM OYTG CGNAa €MA2T€ 
AN’ MMOM AYQ MN AAAY NA«J PCKYAA6 M 
10 nA€l NTGGIMGING KAN GHPnOAITGYGC 
0AI 2M flKOCMOC AYQ ON GHaAGI 6BOA 
2M nKOCMOC HAH AHAI NTAAH0GIA 2N 
N2IKQN nKOCMOC AHaQnG NNAIQ 
nAIQN TAP GMaOOn’ NAM MnAHPQ 
15 MA AYQ GHaOOn’ NTGGI2G HOYON2 GBOA 
NAM OYAAH GH2Hn* AN 2M nKAKG MN TOY 
aH AAAA GH2HR 2NN 0Y200Y NTGAGlO 
MN OYOGIN GHOYAAB nGYAITGAiON 
nicATA <wAinnoc 



The Text of the Gospel of Philip 
173 


[Page 88, Plate 134] 

The fire that burns by night flares up, and then is gone; 
but the mystery of that embrace is never extinguished; 
it happens in that light of day which knows no sunset. 

If someone experiences Trust and Consciousness in the heart 
of the embrace, 
they become a child of light. 

If someone does not receive these, 
it is because they remain attached to what they know; 
when they cease to be attached, they will be able to receive 
them. 

Whoever receives this light in nakedness will no longer be 
recognizable; 

none will be able to grasp them, none will be able to make 
them sad or miserable, 

whether they are in this world, or have left it. 

They already know the truth in images. 

For them, this world has become another world, 
and this Temple Space [Aeon\ is fullness [pleroma ]. 

They are who they are. They are one. 

Neither shadow nor night can hide them. 
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